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Uncovering the Diversity of 
Evangelical Consciousness 

0 ne of the more common assumptions made in 

various North American circles is that evangelical 

Christianity constitutes a monolithic right-wing bloc. To 
be an evangelical thus means that one is committed to a 

vigorous politics of fiscal and social conservatism, to an 

apocalyptic vision of the second coming of Jesus Christ 

derived from a rigid biblical literalism, and to a mission

ary impulse aimed at converting the "lost" to such com

mitments. We admit readily that some evangelicals live 

up quite well to this characterization. Nevertheless, in 

this essay we want to argue that evangelicalism is not a 

monolith but is rather marked by a wide diversity of 

theological conviction and social conscience. We write 

as though on the fringe of evangelicalism or perhaps on 

the outside peering intently within. To defend our thesis, 

we have chosen to profile four distinguished evangelical 

personalities, each of whose lives reveal the plurality of 

evangelical theological and political witness. Of course, 

names representing the conservative evangelical stereo

type are abundant, but we have deliberately left them out 

of our analysis. We have also avoided selecting more 

recognizably progressive evangelicals, such as Tony 
Campolo, Ronald Sider or Jim Wallis. Our aim, instead, 

has been to probe more deeply into evangelicalism and 

to uncover something of its gender and racial diversity. 

Consequently, we have narrowed our focus to R. Albert 

Mohler, Mary Stewart Van Leeuwen, Eldin Villafane and 

Eugene Rivers. 

To begin, it is necessary to say something about what 
we mean by "evangelical." Historically, the term has 

been used to refer to the essence of the Christian gospel 
as articulated by the Protestant Reformers, thus render-

ing "evangelical" synonymous with "Protestant." But 

the term has also referred more specifically to develop

ments within the Protestant tradition itself, such as 

eighteenth-century Germ� pietism or nineteenth- and 

twentieth-century American revivalism and fundamen

talism. 1 For the purposes of this essay, we are offering a 

more current definition. By "evangelical" we mean an 
interdenominational and overwhelmingly Protestant 

movement committed to a high view of biblical author
ity and theological orthodoxy, a movement emphasizing 

personal conversion and possessing a passionate zeal to 
see all people come to know and follow Jesus Christ. 

With that definition in view, we turn now to analyze the 

diversity that it embraces. 
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R. Albert Mohler, Jr.·

A native of Florida, R. Albert Mohler is president of
The Southern Baptist Theological Seminary in
Louisville, Kentucky, and a vigorous advocate of tradi
tional theological orthodoxy and conservative mores. He
was raised in a moderately evangelical Southern Baptist
church, at a time when the Southern Baptist Convention
was deeply polarized. Mohler studied in Birmingham,
Alabama, at the Baptist-affiliated Samford University
before moving on to Louisville and Southern Seminary.
Initially, he was somewhat indifferent to conservative
evangelical impulses but gradually warmed up to them.
Mahler's change of heart was precipitated in large meas
ure by the writings of Carl F. H. Henry, possibly evan
gelicalism's most outstanding theologian. It was Henry
who impressed upon Mohler a distinctly evangelical cri
tique of American culture, grounded in a strong defence
of biblical inerrancy. Mohler went on to flourish aca
demically, completing a Ph.D. at Southern with a disser
tation on Karl Earth's impact on evangelical thought.

In 1993, at age 34, Mohler was installed as Southern
Seminary's ninth president. His appointment confirmed
the aim of the school's trustees to move the institution in
a more conservative direction, in concert with the overall
shift in the denomination. Mahler's rigorously conserva
tive agenda alienated not a few faculty: within four years
of his presidency, nearly two-thirds of his inherited fac
ulty either resigned or were dismissed.2 In their place
Mohler hired professors who shared his own commit
ments to biblical inerrancy and male headship. Recog
nizing Mahler's no-nonsense administration, a 1996 is
sue of Christianity Today, the magazine of mainstream
evangelicalism, listed him among its 50 most significant
evangelical leaders under age 40.3 

Mahler's theology represents well evangelicalism's
more hard-line conservative tradition. He is relentless in
his defence of the inerrancy of the Bible, and on that ba
sis he opposes the ordination of women. His stance on
this issue has been indicative of a general shift among
Southern Baptists at large. During their 1998 conven
tion, an amendment to the denomination's statement of
faith was approved, calling for wives to "submit gra
ciously" to the "servant leadership" of their husbands.
Mahler's direct connection to this new resolution was
through his wife, who served on the committee that
drafted it. Homosexuality is another of Mahler's targets.
He judges it not merely one among many items in a cata
logue of sins but rather a unique and exceptionally egre
gious abomination. 4 He also finds world evangelization
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to be of utmost importance, for unless people come to
possess a personal faith in Jesus Christ for salvation
they will be held accountable for their sin and suffer th;
fires of an eternal hell.5 

That said, however, Mohler cannot be dismissed as a
second-rate academic. He is articulate and carries a
commanding public persona, as his numerous appear
ances on television talk shows like Larry King Live indi
cate. Moreover, he has also shown some sensitivity to
racial issues. In the wake of the Southern Baptist Con
vention's 1995 public apology for its sins of slavery, seg
regation and racism, Mohler has sought out potential
black seminary faculty.6 Whether this initiative has been
theologically motivated is difficult to determine. There
is little in Mahler's theology that lends itself to progres
sive social analysis, and in that sense he embodies the
conservative evangelical spirit.
Mary Stewart Van Leeuwen 

Standing in stark contrast to Mohler and his vision of
gender hierarchy is Mary Stewart Van Leeuwen, an
interdisciplinary scholar of psychology, philosophy and
theology. Born in London, Ontario, and reared in the
United Church of Canada, she became disillusioned
with Christianity until her faith was revived during her
time as a schoolteacher in Zambia. Upon returning to
North America, she went on to study Cross-cultural Psy
chology at Northwestern University, where she com
pleted her Ph.D. in 1971. Her career as a professor was
launched in Toronto at York University, where she re
mained for 15 years. This was followed by a move to
Calvin College in Grand Rapids, Michigan, the educa
tional headquarters of her denomination - the Christian
Reformed Church. She is currently Professor of Psy
chology and Philosophy at Eastern University near
Philadelphia, an evangelical college in the mainline
Baptist tradition. Throughout her academic life, she has
served in various editorial capacities with the Joumal of

the American Scientific Affiliation, Joumal of Psychol

ogy and Theology; and the flagship evangelical maga
zine Christianity Today.

In her numerous publications, Van Leeuwen has tack
led important issues that relate principally to the question
of gender, race and socialization of people. She is
outspokenly critical of traditional efforts that draw upon
raw scientific data to bolster the hierarchical superiority
of men over women. Much of her writing has exposed the
underlying assumptions at work in evolutionary psychol
ogy, which has often attempted to relegate women to do-
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mestic roles on the basis of biological conditioning. In her 

widely acclaimed book Gender and Grace,1 she contends 

that women and men are really more alike than different. 

Various sociological factors have a profound impact on 

the human being's development. It is these factors, she 

argues, that need to be seriously considered before arriv

ing at simplistic generalizations, which more often than 

not have resulted in the subordination of women. 

Van Leeuwen identifies herself as a Christian femi

nist, which is, in her own words, "a person of either sex 

who works to bring about social, economic and political 

justice between women and men in a given society." She 

goes on to say that this sort of work "is motivated
_ 
by a 

conviction that the devaluation of women and their ac

tivities is wrong, and that the systematic disempowering 

of women in relation to men is unjust."8 With this em

phasis on human agency, she is able to stress the impor

tance of individual free will, a notion which helps to 

combat the idea that human beings are biologically pre

conditioned to behave in a certain way. Free will thus 

plays a central role in the development of morality and 

ethics, which are rendered meaningless and impossible 

if behaviour is finally reduced to biological predisposi

tion. For Van Leeuwen, efforts to differentiate men from 

women on the basis of biology and psychology ulti

mately foster attitudes of male superiority, and are at

tempts to mask the moral failures of patriarchy. 

On the question of gender relations in the home, Van 

Leeuwen rejects the notion that women are primarily re

sponsible for homemaking and child-rearing. Her argu

ment could stand simply on the grounds that many 

women perform double duty by going out to work dur

ing the day and returning home to assume the domestic 

role without the help of a male partner. Van Leeuwen's 

main preoccupation, however, is the oppression of 

women and the importance of role modelling for young 

children. For her, the home is the primary context within 

which children develop their own sense of personal and 

sexual identity. In fact, homes where both the mother 

and father share equl:1-1 domestic responsibilities - what 

she calls co-parenting - and are strongly involved in 

their children's care, show fewer indications of initial 

attitudes of misogyny or hypermasculinity in boys. Van 

Leeuwen and her husband, Raymond, who teaches bibli

cal studies at Eastern, themselves practised co-parenting 

in raising their two sons. As parents, their own experi

ences have convinced them that families functioning on 

the basis of co-parenting give far less opportunity for 

gender stereotypes to flourish. 

Eld.in Villafane 

While Van Leeuwen has focused her efforts on con

fronting sexist assumptions, other progressive 

evan o-elicals have addressed issues of cultural 
I:> 

marginalization and poverty. One such example is Eldin 

Villafane, an ordained Pentecostal minister teaching at 

Gordon-Conwell Theological Seminary, a formative 

evangelical institution located outside of Boston. Born 

in Puerto Rico and raised in the Bronx, Villafane was 

listed in 1992 as one of the ten most influential Hispanic 

leaders and scholars in the U.S., according to the 

National Catholic Reporter.9 His educational journey 

has included stops at Wheaton College and Boston Uni

versity, where he completed his Ph.D. in Social Ethics. 

Before joining the Gordon-Conwell faculty in 1976, he 

served as minister of education at the Iglesia Cristiana 

Juan 3:16 in the Bronx. 

At Gordon-Conwell, Villafane was the founding di

rector of the seminary's Center for Urban Ministerial 

Education. What is distinct about this centre is its par

ticularly multilingual and culturally diverse constitu

ency, as it seeks to provide a new educational avenue for 

ministers from a wide range of denominations. He has 

also served as Dean of the Institute of Urban and 

Multicultural Affairs and Executive Director of the 

Contextualized Urban Theological Education 

Enablement Program, where his vision has been to en

hance urban theological education and ministries. 

One of Villafane's most important contributions has 

been his book The Liberating Spirit, 10 in which he devel

ops a unique perspective on social ethics from the par

ticular location of Latino/a Pentecostal communities in 

the U.S. In utilizing the social sciences, his aim is to 

move away from proposing universal ethical principles, 

as traditionally done. Instead, he sets out to discover 

possible solutions to the particular challenges that 

Latino/a Pentecostal communities face. Hence his social 

ethics are very much contextual in nature. 

In addition, Villafane seeks to challenge traditional 

evangelical notions of sin and Christian living. For him, 

while sin still is and must be located at the personal 

level, it is also a reality manifested in social strl19tures of 

power that perpetuate systemic oppression and 

marginalization. For this reason, Villafane maintains 

that Christian living not only aspires to upright personal 

morality; it also seeks to oppose those structures that 

create poverty and oppression. 
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Stated in this way, then, the traditional evangelical 
expression of the gospel is broadened to encompass all 
dimensions of life - social, political, economic, and not 
merely spiritual. The gospel is also good news for the 
poor and oppressed. For Villafane, the Bible attests to 
this message of divine emancipation of the downtrodden 
and scorned, a message embodied in the person of Jesus 
Christ. It is Jesus Christ, Villafane argues, as the one sid
ing with the poor and marginalized, who is the norm of 
Christian living. 

For Villafane, Christian living, as the struggle for jus
tice in solidarity with the poor and disenfranchised, is 
both a personal matter and the collective responsibility 
of all believers. He specifically challenges the U.S. 
Latino/a Pentecostal communities, and all evangelicals 
in general, to see themselves as important agents of 
grace in the forging of God's reign. Insofar as believers 
are empowered by the Holy Spirit, they are especially 
equipped to struggle with the disenfranchised of society, 
not only because many of them are themselves poor but 
also because they have tasted liberation in their shared 
lives of love and community. 

Eugene F. Rivers, ill 

Another progressive voice, perhaps more concretely 
situated than Van Leeuwen or Villafane, is Eugene Riv
ers, a black Pentecostal minister and social activist resid
ing in inner-city Boston. Born in 1950, he was raised by 
his mother in a tough Philadelphia neighbourhood, 
where he joined a gang before he was even a teenager. 
Around this time, a local black Pentecostal pastor began 
taking an interest in him, and through the pastor's tute
lage Rivers was delivered from a life of delinquency. 
Rivers had always displayed a keen academic mind, 
reading voraciously. In 1970 he came into contact with 
another black minister, who introduced him to the writ
ings of evangelical Christian philosophers such as 
Francis Schaeffer and Cornelius Van Til. Rivers de
voured their books, but he was also simultaneously 
studying the rising influence of secular black leadership 
and the urban evacuation of the black middle class. He 
found that the diminishing presence of spiritual leaders 
had exacerbated the social degeneration plaguing inner
city black communities. 

Encouraged by some student friends at Yale, Rivers 
moved to New Haven to audit classes. He stayed there 
for three years before relocating to Boston in 1976 with 
the intent of enrolling at Harvard. But the move to Bos
ton was particularly unsettling. At Harvard, Rivers strug-
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gled to make sense of the juxtaposed realities of Ivy 
League elitism and urban degradation. ''Eating in chan
delier-laced dining halls," he recalls, "I couldn't stop 
thinking about my brothers dying in the 'hood. I 
couldn't figure out, 'Why am I here?'" 11 Growing disil
lusionment with Harvard's academic detachment and 
isolation led him to Boston's notorious Dorchester dis
trict, a predominantly black neighbourhood beset with 
poverty and crime. Since 1984 Rivers has taken up per
manent residence in Dorchester along with other black 
Christian intellectuals who share his concerns about ur
ban degeneration and the growing class chasm in the 
black community. Their move paved the way for the 
emergence of the Asuza Christian Community, with Riv
ers as pastor. Today, this relatively small but vibrant 
church remains equally active throughout the week as on 
Sunday. Worship services and community events are 
held in the Ella J. Baker House, a restored crack house 
that Rivers named after the late great civil rights leader 
and associate of Martin Luther King, Jr. 

The real fruits of Rivers' activism began when he con
fronted a well-known Dorchester drug dealer about why 
crack had more of an influence in the neighbourhood 
than the churches. The candid response that Rivers re
ceived was disturbing: the churches had neglected to 
move outside of their four walls to meet an emerging 
generation on its own turf - the street. This indictment 
was confirmed in 1992, when gunfire broke out in the 
local Morning Star Baptist Church during the funeral 
service of a drive-by shooting victim. After the dust had 
settled, one young man lay dead in the church from stab 
wounds. Rivers was devastated by this tragedy, but even 
more so by the lethargic response of the surrounding 
churches. The urgency of the situation moved him and 
his wife to mobilize several dozen local pastors to take 
joint action, resulting in the Ten Point Plan. This state
ment outlines concrete church strategies for combating 
urban poverty and crime, including working coopera
tively with police in crime-watch initiatives. As a conse
quence, Boston ·experienced a significant drop in the 
youth murder rate; there were no reported killings of 
anyone under age 17 between 1995 and 1998. 12 Today, 
the Ten Point Plan has been adopted by church coalitions 
in several U.S. cities. 

Rivers' activism has addressed other areas as well. In 
a 1992 essay published in the Boston Review, 13 he chal
lenged progressive black intelligentsia to move beyond 
mere academic rhetoric toward assuming more of a 
hands-on role in promoting cultural and economic 



sustainability among the black urban underclass. The 

impact of the essay provoked forums at Harvard and 

MIT, featuring such black luminaries as Henry Louis 

Gates, bell hooks, Cornel West, and Rivers himself. 

More recently, Rivers has been working tirelessly to 

raise awareness of the growing pandemic of AIDS in 

Africa. In 1998 he addressed a World Council of 

Churches session in Zimbabwe, boldly arguing that 

sexual promiscuity among African males "now func

tions as a form of political and spiritual violence against 

women and children."14 

Politically, Rivers is something of an enigma. In 1995 

he was arrested with several progressive evangelicals for 

protesting inside the Capitol building in Washington 

against welfare cuts. He supported Al Gore's presidential 

bid, but later he enthusiastically endorsed George 

W. Bush's commitment to addressing America's social

woes through a faith-based initiative. Rivers is a harsh

critic of Louis Farrakhan and the Nation ofislam, yet he

thinks Martin Luther King's dream was ultimately

wrongheaded. Rivers espouses his own brand of black

nationalism, one that "is principally about advancing the

interests of a community - a 'nation-within-a-nation."'15 

Rivers nonetheless remains situated solidly within evan

gelicalism, evidenced not least by his frequent speaking

engagements at evangelical colleges and the wide use of

the NN Study Bible in the Asuza Christian Community. 16 

Conclusion 

In view of the foregoing profiles, we now ask: What 

principal factor accounts for the diversity of evangelical 

socio-political conscience? While it is unlikely that this 

sort of evangelical variance can be ascribed to one fac

tor, we want to suggest that conflicting perceptions of 

Jesus are constitutive of evangelicalism's diversity. 

Evangelicals stress the importance of conversion and 

knowing Jesus personally; hence their understandings of 

Jesus are linked to the ways in which they are socially 

engaged. For example, if Jesus is seen as fundamentally 

apolitical, concerned more with the renewal of the indi

vidual's spiritual life, then following Jesus becomes 

mainly a matter of personal piety and inner transforma

tion. If, on the other hand, Jesus is regarded as an overtly 

political figure, confronting oppressive social and reli

gious structures, then Christian discipleship is marked 

by a progressive concern for social justice. 

An evangelical ofMohler's stripe, we suggest, repre

sents the first understanding of Jesus. Conversely, 

evangelicals in the mold of Van Leeuwen, Villafane or 

Rivers exemplify in varying degrees devotion to a politi

cal Jesus. It must be noted that these latter evangelicals 

sense no difficulty in seeing Jesus as equally concerned 

with personal and structural transformation. In this way, 

they pose a challenge to their more conservative and re

actionary brothers and sisters. Yet, evangelicalism is not 

destabilized by its polarization. As the subtitle of Chris

tian Smith's recent book indicates, evangelicals may be 

internally "embattled" yet they are also "thriving."17 
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The Vulnerability of Our Fossil-Fuel Civilization 

P
etroleum, natural gas and coal are the chief material 

drivers of modern civilization. Together with nu

merous technologies and the lesser primary energy 

sources, burning them has lifted the material standard of 

living for most citizens of the rich world (the North) and 

contributed to the global population, now over six billion 

people. Their application has profoundly altered human 

movement, work and leisure. Put more concretely, the 

technologies driven by fossil fuels and the other primary 

power sources have delivered speed, convenience, com

fort and safety. These remarkable technologies have be

come our modern slaves, doing many tasks for us. Think 

of this: two centuries ago in the rich world most people 

worked in agriculture; today, largely because of various 

applications of fossil fuels, only a tiny percentage do. In 

1918 Oswald Spengler referred to "a passionate Faustian 

tendency towards the infinite" in Western culture. Hap

pily embracing those fuels seemed to guarantee move

ment toward the infinite. 

But the bargain with fossil fuels has, it would seem, 

indeed been Faustian. Today's global political instability 

is rooted in the expected depletion of these fuels 

in the relatively near future. George W. Bush is not exag

gerating when he says the U.S. has an energy crisis. We 

now know more keenly than ever before that these fuels 

are finite and we are taking them at a rate far beyond 

their replenishment. The depletion of these hydrocar

bons will alter our lives enormously and for the worse. 

One gloomy scenario predicts that the few surviving 

people will return to hunting and gathering, as in ancient 

times. Another sees the world as Easter Island writ large; 

there, residents literally ate themselves out of house and 

home by overconsuming their energy source, wood, and 

other materials. More optimistic assessments of our fu

ture call on new sources of energy to be substituted 

gradually for fossil fuels. I am, however, not as sanguine 

as the optimists in believing that this will succeed. We 

can no doubt expect more political uncertainty and up

heaval. Before considering the geopolitics of this situa-
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tion, we need to see how fuels are used and reserved for 

future use. Interestingly, a wild card that has generated 

little public attention is the threat of natural gas deple

tion in addition to oil shortages. 

The Uses of Fossil Fuels 

Today, fossil fuels globally supply about four-fifths 

of inanimate energy world wide- oil two-fifths, gas one

quarter and coal another one-quarter. Hydro, nuclear, 

biomass and tiny amounts of wind, solar and a few other 

sources contribute the remaining one-fifth of primary 

energy. All the primary sources generate, in varying 

amounts, that marvellous "good" we depend on so 

much, electricity, which is a "carrier," not a primary 

source. As is well-known, coal powered the industrial 

revolution, largely replacing wind and water. After los

ing out to oil for transport in the twentieth century, coal 

benefited from the 1970s' oil crisis and rose again to pro

vide over half the power to generate electricity. Only 

about a tenth of the mined coal is now used for the smelt

ing of ores into iron, steel and other metals. 

Overwhelmingly, refined petroleum propels our 

transport. To put its finiteness in perspective, it has been 

suggested that in a few minutes of driving we burn a 

100-year accumulation through ancient photosynthesis

in plants and subsequent geological processes. In recent

times oil's other energy uses, such as heating and in in

dustry, have declined somewhat. Once largely wasted,

over the past three decades natural gas has become the

glamour fuel, displacing some coal and oil because it is

cleaner (with a lower carbon content than oil and coal).

For long a source of heating, cooking and some indus

trial processes, natural gas is now burned to generate

electricity in order to reduce greenhouse gases and thus

global warming. Oil and coal are the chief sources of

plastics and other chemical products including pesti

cides and herbicides, and gas of nitrogen fertilizer and of

modest amounts of hydrogen.



Conflicts Sparked by Unequal Distribution 

The underlying problem is that the world is drawing 
four litres of oil for every litre found, and fewer and 
fewer fields are being discovered since the peak of glo
bal oil discoveries in 1961, and of gas in 1975. Oil and 
gas are unevenly distributed throughout the world. By a 
happenstance of nature, the Persian Gulf states are the 
most highly endowed. Just as U.S. oil production peaked 
in 1970, the countries of the Middle East and North Af
rica nationalized their energy industries. Then, sparked 
by Middle Eastern conflicts, in 1973 and 1979 the Or
ganization of Petroleum Exporting Countries (OPEC) 
dramatically raised prices. Subsequently, the develop
ment of already-known fields in harsh environments of 
the rich world, such as the North Slope of Alaska and the 
North Sea, alleviated the shortages until the mid 1990s. 
But during the past few years the spectre of depletion has 
again haunted the world, aggravating geopolitical flash 
points. Having greatly depleted their reserves, most rich 
countries and the inadequately supplied industrializing 
countries have had to seek supplies elsewhere from a 
declining global endowment. 

The Persian Gulf region apparently contains the larg
est remaining reserves of oil, as well as much gas. Al
though not yet as intensely stressed globally, natural gas 
reserves are rapidly diminishing in North America and 
Western Europe. Russia is presumed to have the largest 
reserves. Much more widely distributed and in greater 
quantity per unit of energy, coal will likely be called 
upon to provide more work to maintain civilization, and 
if so, will also be a matter of serious politics. Let us con
sider more closely expected future production, demand 
and reserves of these fuels, and then look at the scramble 
to develop less certain alternatives. 

The United States and Canada 

The United States and Canada have already used up a 
large share of their prodigious endowments of oil and 
gas. Consuming twice as much primary energy per per
son as Western Europe, the U.S. and Canada are the most 
ecologically and economically vulnerable. With one
twentieth of world population, they consume well over a 
quarter of global supplies of primary energy. 

Recently - almost out of the blue, as indicated by 
price spikes in 2001 and again this past winter of 2002-
2003 - continental gas supply has suddenly reached 

near-crisis proportions and has become a more serious 
immediate problem than oil supply, though it has not 
captured as much attention and so has not resonated in 
politics. Canada has quietly acceded to U.S. needs. 
Since the late 1980s, the U.S. has imported gas, now 
nearly one-fifth of its supply, almost all from Canada. 
About three-fifths of Canadian production is exported, 
mostly to the U.S. Once better endowed by far (as it was 
in many minerals), the U.S. consumes over eight times 
that of Canada. The U.S. in turn sends small amounts to 
Mexico. 

It is a simple fact that all three countries in NAFrA 
are using up gas much faster than they are finding it and 
so reserves are falling rapidly. Wells in Texas and adja
cent states, offshore Gulf of Mexico, and California have 
run down. Meanwhile, as part of the Bush energy plan, 
the U.S. has opened up western public lands to exploita
tion, raising the ire of Wyoming Republican cowboys 
whose water supplies the drillers are polluting. 

Canada may still have a surplus to sell, but that is fast 
disappearing. Regarding natural gas supplies from the 
Western Canada Sedimentary Basin (WCSB), mostly 
under Alberta but also part of British Columbia, the 
Northwest Terrorties and Saskatchewan, the National 
Energy Board's 2001 Annual Report (2002) to Parlia
ment coolly stated: "From 1996 to 2000, cumulative ad
ditions of marketable gas reserves replaced only 73 per 
cent of total production." It sums up the problem: "The 
fact that gas production has been outstripping reserves 
additions despite very high rates of drilling is an indica
tion that the WCSB is maturing as a producing basin." 
(p.18) "Maturing" would seem to be polite way of say
ing "running out"! The Alberta Energy and Utilities 
Board and the voluntary Canadian Gas Potential Com
mittee have also reported impending shortfalls. Early in 
2003, the gas situation became serious enough that the 
Alberta Energy ministry initiated talks on whether to 
build nuclear power reactors to supply electricity to re
place heavily used gas in tar-sand exploitation which 
turns bitumen into synthetic crude oil. Note this is also 
the province with the largest reserves of coal which are 
used to generate most of its electrical needs; perha,ps of
ficials want to protect supplies of that fuel as .. \vell. The 
uranium for a nuclear reactor would likely come from 
northern Saskatchewan, which today provides a third of 
the global supply (this being a finite resource, it may 
also run out before mid-century). 
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The 2001 National Energy Board report goes on to 
state that gas producers should move quickly to develop 

the Mackenzie Delta and east coast offshore reserves. 
There has been much talk of one or two pipelines and 
their routes from the Mackenzie Delta and the North 
Slope of Alaska. But the companies have balked at pro

ceeding without heavy government support since the 
reserves are modest. The east coast will apparently not 

yield much either. 

The prospect of North Americans receiving gas from 

elsewhere on the globe is slim at the moment. Pipes can
not be laid in the ocean deeps. Only four terminals, all in 

the U.S., are equipped to handle small amounts of Liq

uid Natural Gas (LNG) in specially built tankers. These 
operations are far more costly and dangerous than ship

ping oil, or moving gas by pipeline. The sudden decline 
of internal sources in North America has caught 

policymakers, companies and citizens unprepared. 

Since 1970, when earlier-developed conventional 
U.S. oil production peaked, and especially since the 
large pool in Alaska also peaked in the late 1980s, and 

despite wells in the Gulf of Mexico, the U.S. has become 

increasingly dependent for oil on outside sources, now 
netting out at over 55 per cent. While its outside sources 
are diverse, Saudi Arabia, Venezuela and Canada ship 

the most. Americans are anxious to keep sport-utility 
vehicles and trucks running. 

Canada's conventional oil production peaked in 
1996; now, despite new but relatively minor fields off the 

east coast, drillers are increasingly drawing on the un
conventional tar sands of Alberta. Expectations are that 

by 2005 synthetic crude from this bitumen will exceed 
conventional sources. But mining and converting bitu

men is an expensive, energy-consuming, slow process 
and to sustain the current level of continental consump

tion, many more Syncrude-type plants would be needed. 

Today about three-fifths of Canadian oil output flows to 
the U.S. Since about two-fifths of the Canadian use is 

imported to eastern Canada from overseas, Canada's net 
exports run at a fifth. 

Other Parts of the World 

Let us now tum to the old rich and newly industrializ

ing countries. Western Europe may use only half as 
much energy as North America but faces shortages be

cause British and Norwegian North Sea oil production 
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has peaked, and gas is not far behind. Russia has some 
oil, and a third of the world's reserves of gas, much of 

which in the years ahead would likely flow to Western 
Europe. In and adjacent to the Caspian Sea Kazakhstan 
has some oil, and neighbouring Turkmenistan some gas. 

Afghan Taliban visited Washington to talk about a pipe
line from central Asia through Afghanistan to Pakistan 

and India. Now, in the rebuilding after the post-Septem
ber 11 war, the pipeline may be on the agenda again. To 
protect itself, virtually energy-bereft Japan has con

tracted for a large share of the old world's liquid natural 
gas and oil. Fast-growing China has insufficient domes
tic supplies and so has designs on central Asia and else

where. Offshore western sub-Saharan Africa holds some 
promise but not likely up to what Nigerians have already 
given the world. Latin America has modest amounts, 

with Venezuela in the lead. 
Despite suspicions among some analysts that Middle 

Eastern countries have padded their official reserves, it 

seems likely that they do have the most oil and much of 

the gas. As for oil reserves, Saudi Arabia leads, probably 

followed by Iraq, Iran and the other Persian Gulf states. 
Saudi Arabia and Iraq, however, are the only ones with a 

substantial current surplus. It does seem that the Saudis 

cannot expand production very far to make up for short
falls from elsewhere. They are leaders among the eleven 

members of OPEC. Together with other Muslim states, 
including those in North Africa and Indonesia, they hold 

perhaps two-thirds of all reserves. Similarly, the Persian 
Gulf states seem to have a third of reserves of natural 

gas, with Iran leading followed by Qatar, thus matching 
Russia. According to some analysts, the global peak of 

production for oil could well be by 2010 and gas only a 
bit later. As we have seen in the U.S. and Canadian 
cases, after the peak decline is inevitable. 

Coal, that despised dirty source, remains important; 
and, as oil and gas recede, and assuming some sem

blance of modem civilization remains, it could become 

more crucial. North American reserves of coal are sub

stantial, but, if called on to do more in the future, they 
will run down more quickly. As noted above, most coal 

is burned to generate electricity. Despite its vast nuclear 
outlay and many hydro plants, the U.S. gets half of its 
electricity through coal. Hydro generates three-fifths in 

Canada. Only a small percentage of electricity crosses 

the border, primarily from Quebec to the U.S. Northeast. 



Alternative Sources of Energy 

Optimists tell us that we will find substitutes for fossil 
fuels, all supposedly renewable, save for nuclear. This 
may be easier said than done. Consider sources for elec
tricity: first, nuclear. Chernobyl and high costs have un-' 
dercut hopes for more m;iclear fission. Surprisingly, in 
the 1990s, nuclear fission contributed a faster-growing 
share of global primary energy than other sources in 
reaching about six per cent globally, though that pace 
will not likely continue. France is the most dependent, 
and, though Germany is trying to swear off its reliance, 
less-developed countries have added reactors. But, as 
noted above, uranium is finite, and unless new tech
niques for extracting lower quality sources come along, 
current reserves will last only a few decades. Still alive 
in the minds of some is fusion, replicating the interior of 
the sun. But fusion faces numerous skeptics who say the 
process will not work and is a waste of billions of dol
lars. Hydro power has some potential as a renewable 
source, but massive dam construction has its costs, most 
spectacularly in Three Gorges, China. Environmental
ists are calling for many small run-of-the-river hydro 
plants.Geothermal plants using nature's steam will con
tinue to provide only small amounts in favourable loca
tions such as Iceland. 

Greater hope is expressed for wind and solar 
renewables. Wind generation is growing rapidly, though 
from a very small base of well under one per cent of all 
energy. Already Denmark, Germany and Spain derive a 
fair percentage of their power from the windmills. No 
doubt we will see more. Yet its great drawback is inter
mittency. To counter that somewhat, many windmills are 
being built at favourable off-shore sites where winds are 
more predictable. Even so, wind cannot be more than a 
supplement to base-load power plants that run continu
ously. It might be possible for wind to reach globally a 
fifth of all electricity generation, up from only one per 
cent today. 

Now supplying considerably less than wind, direct 
solar power has its advocates but it remains expensive. 
Without question, we could all benefit from still-costly 
roof panels to heat some of our water. Generating elec
tricity, on the other hand, demands much more concen
trated intensity. Only small-scale operations in remote 
places with abundant sunshine are supplying much 
electrical power. Drawbacks are diurnal and seasonal 
limitations and clouds, and the high cost of making pan-

els, parabolas and other designs. Efficient large-scale 
batteries to store electricity are yet to be seen. 

Finding sources to replace gasoline is an even greater 
challenge than the generation of electricity. Promoters 
push hydrogen and ethanol from biomass. Some hold 
high expectations for hydrogen. Calling it the "freedom 
fuel" in his 2003 State of the Union messsage, George 
Bush entered the list of enthusiasts but will be providing 
only modest financial support. Advocates point out that 
hydrogen is the most abundant element in the universe 
and therefore it is virtually infinite. It burns more effi
ciently than gasoline and is clean. Combustion by con
tact with oxygen leaves only water, not nasty carbon di
oxide. For several decades fuel cells have been touted. 
Inside these quiet operations, hydrogen fired by oxygen 
would generate electricity to drive wheels. (Hybrid vehi
cles burning gasoline ?OW do that). But, despite past 
hype, investors have recently been dumping their profit
less cell-company equities in droves. A few small sta
tionary engines are the only positive results so far. Hy
dro gen might be better burned inside internal 
combustion engines rather than in fuel cells. 

Still more seriously, consider the obstacles to the 
widespread adoption of hydrogen. Needed would be 
new massive and enormously costly infrastructure of 
fueling stations, storage facilities and special piping to 
handle a very volatile fuel. Liquification to compress the 
volume would require very low temperatures and thus a 
great deal of energy. Yet these issues pale in comparison 
to the problem of where to get it. Like electricity it is a 
secondary fuel, a derived "carrier," and so has to be 
made. Hydrogen is found only in combination with 
other elements. At present, methane, mainly from natu
ral gas, is the feedstock for the small amounts produced. 
Massive amounts would require electrolysis, that is 
splitting water molecules to draw off the hydrogen gas 
which could then be liquefied. But where would the 
enormous amounts of electricity come from? A recent 
study concludes that three times as much as currently 
generated would be needed. One almost has the image of 
a perpetual motion machine of electricity to hydrogren 
to electricity to ... with no power left for an.ytl:tlng else! 
Perhaps wind will provide the power. 

Ethanol is extolled by some governments and others. 
Derived from processing sugar cane, maize or wheat, 
ethanol is now used as a minor additive to gasoline. Vari
ous studies suggest, however, that there is not nearly as 
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much energy returned for energy invested as is the case 

with gasoline. In fact, some say it is an "energy sink" 

using more to make it than the output. Critics have re

marked that government subsidies for ethanol produc

tion actually are a benefit to crop farmers and especially 

corporate agribusinesses who process it. 

A recent study by Cornell researchers after assessing 

the prospects for renewables, excluding ethanol, calcu

lated that they could supply no more than half of current 

American energy use and require about one-sixth of its 

land area. These analysts concluded that only massive 

conservation efforts would reduce dependency. But, even 

if technologists found greater fuel efficiencies and our 

societies replaced sport-utility vehicles with little cars, 

retrofitted buildings, co-generated electricity and so on, 

would that do any more than put off the day of reckon

ing? Even with enormous public spending, the odds of 

redirecting movement from road and air to rail are not 

high. Not only are Europeans driving more, China has 

been building freeways. The prospects are not good. 

Fossils and Geopolitics 

Even if renewables were to supply much more in the 

future, that future seems far off. Therefore, since we will 

not likely conserve enough, fossils will for a while re

main the chief sources. Given depletion, the question is 

who will have access to them? As many commentators 

have argued, the depletion of domestic oil reserves un

derlies the American and British invasion of Iraq, a 

country that in December 2000 had the audacity to 

switch its international trade from U.S. dollars to the 
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euro. The urgency might lead to an urge to take over Iran 

and even Saudi Arabia, leaving their citizens with little 

but sand and depleted aquifers to sustain their large and 

still growing populations. Europeans, Russians and Chi

nese would want their share too, but would have to give 

in to American insistence that they help in subduing the 

local populations. 
In North America depletion also raises the prospect 

that Americans could leave many Canadians freezing (if 

not in the dark) by taking what gas is left and comman

deering the remaining conventional oil and the synthetic 

crude from the tar sands. NAFTA would make it difficult 

for Canada - with an economy less than a tenth of the 

U.S. - to resist American pressure. 

These political prospects are not pleasant to contem

plate. Our fossil-fueled civilization is imperiled. Look

ing back, we see that the application of fossil fuels came 

slowly. Innovators overcame the enormous energy 

losses, thus bucking the second law of thermodynamics 

which says that every transformation and use results in 

large amounts of unusable energy. Wrenching human 

beings from the accustomed past will try the souls of 

humankind. We can only hope that peace, equity and ci

vility will prevail. We will have to work very hard to en

sure they do. 

Jim Lemon 
Dr. Jim Lemon is Professor Emeritus in Geography at the University of 

Toronto. He is the author of three books: The Best Man's Country: Early 
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Cities of North America since 1600 (1996). 



Welcoming the Diaspora 

The Dallas Smyrhe Lecture given on January 25, 2003, at 
Simon Fraser Univerfity in Vancouver by Dr. Karim H. 
Karim dealt with the new anti-terrorist legislation in the 
U.S. and Canada; the damaging impact the new laws 
have on citizens of North African and Asian origin; and 
the new social reality in the U.S. and Canada created 
by the immigrants from these parts, so different from 
the social pattems produced by previous immigration. 
Dr. Karim introduced the ancient concept of "diaspora," 
familiar to readers of the Bible, to interpret the social 
reality of today's pluralism in North America. Since his 
analysis is new, important and startling, The Ecumenist 
is publishing the relevant part of Dr. Karim' s lecture. 

Moving Across National Frontiers 

M 
uzaffer Iqbal, a Canadian academic of Pakistani
origins who has been extensively involved in the 

promotion of science in Muslim-majority countries, had 
an unhappy experience on 12 December last year. He 
had been invited to visit Georgetown University in 
Washington, D.C., to serve on a committee planning a 
conference on Islam and science. When the American 
immigration officer studying his passport noticed that he 
had visited Saudi Arabia and Kazakhstan, he was called 
aside for an interview and told that he would have to reg
ister and be fingerprinted if he wanted entry into the 
U.S. 1 He refused and had to return to Edmonton where 
he lives. One of the more well-known cases is that of 
Maher Arar, a Canadian engineer of Syrian origins. He 
was deported in September 2002 to Damascus from 
New York's John F. Kennedy Airport, where he was in 
transit while returning from Zurich to Montreal.2 Neither 
the Canadian government nor his family were informed 
of this deportation by the U.S. government. 

That Iqbal and Arar had visited Muslim-majority 
countries seemed to confirm their potentiality as terror
ists in the eyes of government officials. Iqbal had been 
on pilgrimage to Mecca in Saudi Arabia and to 
Kazakhstan for a UNESCO conference. It appears that 
Muslims who perform the hajj pilgrimage stand the risk 
of being considered terrorists. Those travelling to a Mus
lim-majority country for business, for pleasure or to visit 

family are also courting trouble. The speculation around 
Maher Arar's tragic circumstances reached the height of 
absurdity when the official opposition party's immigra
tion critic suggested in parliament that Arar's travels to 
Tunisia (his wife's country of origin) and Jordan (where 
he was sent en route to Syria by U.S. immigration au
thorities) indicated that he was indeed a terrorist. 

The transnational itineraries of people who belong to 
diasporas seem to be mysterious and hence suspicious 
for officials whose business it should be to have a good 
understanding of such travel patterns. All the immigra
tion statistics and fingerprint data in the world cannot 
compensate for the lack of cultural knowledge regarding 
inter-continental diasporic movements. 

Diasporas Produced by Globalization 

It is appropriate to locate the diasporic phenomenon 
within the context of the globalization processes of the 
last few centuries. However, the transnational migration 
of people has grown exponentially in recent decades. 
The increasing ease and speed of transportation have fa
cilitated the peregrinations of people over long dis
tances, which is a key feature of globalization. 

Richard Falk makes a distintinction between "glo
balization-from-above" and "globalization-from-be
low." He identifies the former as reflecting "the collabo
ration between leading states and the main agents of 
capital formation."3 "Globalization-from-below" is car
ried out mainly by organizations that do not have strong 
links with governments or large corporations. 
Transnational civil society groups, relief agencies, aca
demic and professional associations, trade unions, reli
gious organizations and diasporic groups participate in 
"globalization-from-below" by developing lateral com
munication links between members in various parts of 
the world. They may not always challenge inlernatiorial 
governmental activities or transnational corporations, 
but they are nevertheless distinct from them.4 

A Nomadic Way of Life 

Diasporas seem to exhibit a nomadic mode of life. 
Even though the migrations of many diasporas are tern-
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porary and only in one direction, the very act of taking 

one's belongings and moving to another place of dwell

ing is an expression of nomadism. The latter may be in
terspersed with long periods of sedentarism in the lives 

of individuals and groups. Alternatively, the life spans of 
some members of diasporas are marked by continual 

movements, often back and forth for differing lengths of 

time between old and new homes. Of course, such peri

patetic travels are not limited merely to diasporas but 
seem to be a feature of the increasingly mobile contem

porary world - like nomads, we follow the paths where 

our livelihoods lead us.5 

Nomadism and sedentarism are key mechanics in the 

human demarcation of space; most importantly, these 

two modes of life determine how we make home. Ar

cheological and historical evidence tells us of early con

tinental migrations including those from the Caucasus 

northwards towards Europe and eastwards towards cen

tral and southern Asia, from northern Africa to the rest of 

the continent, from Asia across the Bering Strait into the 

Americas or across the Pacific Ocean. Indeed, human 

history is punctuated with a series of migrations. It ap

pears, however, that the nomadic way of life was much 

more common than it is now, since a greater proportion 

of people in earlier eras tended to be hunters, gatherers 

and herders. 

As human civilization has become increasingly sed

entary over time, the clashes between those who have 

chosen to settle down and those who continue to be no

mads have grown. The former is manifested in the build

ing of villages, towns and cities as well as in the cultiva

tion of crops and the appropriation of territory for other 

economic activities. It is a culture of boundaries, and of 

land and bodies of water as property. Nomadic peoples 

need large spaces to traverse - they travel with their 

herds between winter and summer pastures, often cut

ting across property lines marked by settled peoples and 

occasionally trampling their crop fields. If we apply a 

political economic analysis to the contest between the 

Biblical and Quranic figures of Cain and Abel, the first 

two sons of Adam and Eve, we seem to find the arche

type for this fundamental human conflict. The Book of 
Genesis says that "Abel became a herder of flocks and 

Cain a tiller of the soil." Cain is supposed to have killed 

his brother, committing the first murder. 

There have been innumerable conflicts between sed

entary and nomadic peoples in human history: for exam

ple, the Indo-European migration into ancient India 
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pushed southwards the Dravidians who had built an ad

vanced civilization in the Indus River valley 4,500 years 

ago; the Huns overran most of Europe in the fourth cen

tury; the Mongols destroyed the cities of Muslim civili

zations in the thirteenth century; the governments of 

Canada and the United States marked out borders across 

buffalo runs, eventually destroying the plains Indians' 

ways of life; the history of Texas is marked by conflict 

between ranchers and farmers; the cattle-herding Masai 

in Kenya were driven out of the fertile Laikipia region by 

the politically dominant Kikuyu in the early twentieth 

century. 
Governments strive to maintain control over human 

movement within and across their borders. Prior to the 

emergence of the nation-state, frontiers frequently 

shifted and were rarely the hard markers between territo

ries that they are in the present. Human migration is now 

controlled with passports, visas and border checks. Tra

ditional nomadic life is an anomaly in the global seden

tary civilization. There remain pockets of nomadism 

among tribal groups that continue to move with their 

herds from mountains to valleys with the change of sea

sons, but they are coming under increasing pressure to 

settle down. The Roma (i.e., "Gypsies") have faced 

enormous opposition for centuries against their tenden

cies to keep moving from place to place. Governmental 

systems have resisted the accommodation of people 

without fixed addresses, denying them the assistance 

available to all other citizens. Our societies have often 

not been kind to the homeless; even travelling salesmen 

and other itinerants have long been the objects of ridi

cule. Although their lives may be romanticized from 

time to time, they are usually marginalized from the 

mainstream of contemporary society. 6 The state is struc

tured primarily to meet the needs of settled people and 

looks upon the nomadic life with suspicion, at best. At 

worst, the Roma and Jews, who were also viewed as 

wanderers, faced mass execution under the Third Reich. 

The diasporic migrations of the last few centuries 

were largely influenced by colonization and trading 

links. There also appears to have been a connection be

tween the economic involvement of Europe and North 

America in southern countries and the more recent hu

man flows from the latter to the former. Saskia Sassen 

indicates that activities such as the "off-shoring" of pro

duction, foreign investment into export-oriented agricul

ture, and the power of multinationals in the consumer 

markets of developing countries have often resulted in 



the mass movement of people. Organized recruitment of 
foreign workers by governments or employers has also 
stimulated emigration.7 

Immigration to the New World mainly consisted of 
slaves from Africa, indentured labourers from Asia and 
settlers from Europe. Following the lifting of restrictions 
on race-based immigration in.the 1950s and 1960s, 
Asians and Africans began to emigrate in larger numbers 
to North America, Australasia and Europe. There has 
also been substantial migration from Latin America into 
the United States. These movements of people of various 
origins to different parts of the world have created 
diasporas that are layered by three factors: periods of ar
rival, the extent of integration into receiving societies, 
and the maintenance of links with the land of origin as 
well as with other parts of the diaspora. This layering has 
resulted in the wide variations of connections and at
tachments that such worldwide communities have to 
each other. Retention of ancestral customs, language and 
religion, marriage patterns, and particularly the degree 
of communication between various parts of the 
transnational group help determine its characteristics. 

Contemporary Dynamics 

Complex historical, social and cultural dynamics 
within specific groups and in their relationships with 
others help shape the identities within diasporas. The 
routes followed by members of these transnational com
munities are often non-linear; they include life-histories 
that involve frequent back-tracking and returning to spe
cific locations around the world in sequences that vary 
between families and individuals. Not only are there 
multiple types of linkages between the homeland and the 
diaspora; settlements of particular communities residing 
in various parts of the world develop intricate networks 
among themselves. The cultural identities that emerge 
from these variant circumstances are therefore also plu
ralistic. 

Commentators writing from cultural studies and post
colonial perspectives have tended to view diasporas as 
ranged against global and national structures of domi
nance - of the formerly colonized peoples responding 
with their own narratives. Jon Stratton and Ien Ang sug
gest that for the postcolonial immigrant to Britain "what 
the diasporic position opens up is the possibility of de
veloping a post-imperial British identity, one based ex
plicitly on an acknowledgement and vindication of the 
'coming home' of the colonized Other."8 The diasporic 

site becomes the cultural border between the country of 
origin and the country of residence - Homi Bhabha's 
"third space."9 This is the zone of intense, cutting-edge 
creativity born out of the existential angst of the immi
grant who is neither here nor there. The number of major 
awards for literary, artistic and film productions won by 
migrant individuals over the last two decades attests to 
this. 

Diasporas are also often viewed as forming alterna
tives to the structures of worldwide capitalism; but in 
many instances they are participants in transnational 
economic activity. From the banking network of the 
Rothschilds, originating in eighteenth-century Europe, 
to the more recently established global businesses led by 
Li Ka Shing and the Hinduja brothers, diasporic families 
have been leading players in global transactions. At 450 
billion dollars, the annual economic output of the 55 
million overseas Chinese was estimated in the 1990s to 
be roughly equal to that of the 1.2 billion people in main
land China. 10 

Notwithstanding much of the research on diasporas, 
we would be mistaken in thinking that they are consti
tuted only of people with origins in the South.11 The 
diasporic imagination seems also to inform the ways that 
some commentators see the alliances of powerful West
ern states. John Ibbitson, a leading columnist for The 

Globe and Mail, made the case for why Canada should 
ally itself with the Bush administration in a war against 
Iraq in the following manner. He quoted British Prime 
Minister Tony Blair, who said that "for all their faults ... 
the U.S. are a force for good: they have liberal and 
democratic traditions of which any nation can be proud." 
Ibbitson then continued: 

Those liberal and democratic traditions are almost 
exclusively the preserve of what Winston Churchill 
called "the English-speaking peoples ": Great Brit
ain and its major settler colonies - the United States, 
Canada, Australia and New Zealand. These nations 
led the world in developing liberal democracy and 
market capitalism. They led great alliances in the 
enormous wars of the last century. Now they are 
leading the world toward a future of universal de
mocracy, open markets, and collective peace. When 
the leader of this coalition, the United States, con
cludes that they, we, and everyone else are in immi
nent danger from a rogue state and that action must 
be taken, many of us believe we have a duty to stand 
with them. 12 
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Once the leader of the tribe has decided, the rest must 

follow. 

All this takes us very close to Samuel Huntington's 

"clash of civilizations" model. 13 Is the liberal West fated 

to be in a global contest with Islam? A key failing in the 

scenarios of people who think like Ibbitson and 

Huntington is that they do not account for the pluralism 

produced by worldwide migration. Islam does not only 

have the second-largest following globally, it is also the 

second-largest religion in almost every Western nation -

although the proportions of Muslims vary from country 

to country. Global civilizations are not sealed off from 

each other; they intersect and overlap, engendering dif

ferent levels of hybridity. 

Diasporas stretch out across national borders, and 

have the potential of embracing a world citizenship that 

transcends exclusive attachment to singular states. The 

existence of family ties in several countries tends to pro

mote avoidance of conflict between them. Diasporas 

have a more direct, emotional connection to 

transnationalism than the pragmatic internationalism of 

governments. Domestically, even policies of 

multiculturalism generally fail to extend the acknowl

edgment of cultural ties beyond national borders. In ask

ing for exclusive allegiance to the adopted nation, gov

ernments go against natural tendencies to continue 

identifying with one's own kind. 

Individuals have multiple sets of membership. These 

are usually layered in terms of context and practicality. 

The feelings that Muslim and other immigrants continue 

to have for their homelands do not negate the very delib

erate act that most of them make of attaching themselves 

to new countries. They tend to be quite willing to assume 

their responsibilities as citizens, vote in elections and 

contribute to the common good. Modernism's tendency 

to view the world in binary modes of mutual exclusion 

does not allow for the reality of plural allegiances that 

people have to their families, their neighbourhoods, their 

institutions, their religious communities, their ( old and 

new) countries, to their diasporas and to the human race. 

Contemporary conditions require policy mal<ers and 

academics to have a better understanding of the place of 

the multiple dimensions of identity to which citizens re

late. Such understanding is important not only in pro

moting a more knowledgeable approach to dealing with 
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terrorism but in developing effective policies for a broad 

range of issues. Technologies based on binary modes of 

operation tend to prevent us from understanding the 

complexity of social relations. They seem to enhance the 

possibility of social conflict, rather than prevent it. We 

need to adopt modes of analysis that take into account 

the larger picture and the longer view. One of the most 

important lessons of September 11, 2001, was that we 

could no longer disregard what happens outside national 

borders. We ignore the interconnectedness of global re

lations and the long sweep of history at our peril. 

Karim H. Karim 
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Roundtable on Religion and Globalization 

T
he International Movement for a Just World (JUST)
organized an International Roundtable on "The 

Challenge of Globalization: Towards a Shared Universal 
Spiritual and Moral Ethic" at Genting Permai in Malay
sia from 25 to 27 November 2002. The Roundtable was 
attended by 24 distinguished academics, theologians, ac
tivists and public officials from about a dozen countries. 

The meeting was, in a sense, a continuation of a proc
ess that began five years ago. In July 1997, JUST, with 
the cooperation of the International Christian Movement 
(Pax Christi), Australia, held a conference of "Globaliza
tion: The Responses of the Religious and Cultural Tradi
tions of the Asia Pacific." It was an attempt to examine 
how communities in the region were dealing with glo
balization, especially from the standpoint of time-hon
oured values embodied in Buddhism, Confucianism, 
Hinduism, Christianity and Islam. Three years later, in 
October 2002, Pax Christi initiated a conference, with 
the support of JUST, on the question of whether religion 
in the Asia Pacific region was a bane or a boon. Specifi
cally, the meeting was entitled "Religion: Violence or 
Healing?" Through this endeavour to investigate the na
ture of religion and its impact on the real life experiences 
of people, our mission took another step forward. 

It is worth noting here that before the Roundtable be
gan (our third conference in the series), we established 
an e-mail exchange group comprising all the 24 partici
pants, so that we could start thinking about the issues to 
be discussed later. This novel approach to conferencing 
worked quite well. A lively discussion in cyberspace en
sued for about a month bringing to the fore some vital 
concerns related to religion and globalization. 

However, it was not this technical innovation which 
rendered the November 2002 Roundtable particularly 
significant. Trying to understand the nexus between glo
balization and religion had suddenly become an ex
tremely important enterprise. September 11, 2001, was a 
dramatic, if horrendous, expression of how global he
gemony embodied in the globalization process had suc
ceeded in eliciting such a vile and embittered response 
from a militant fringe within a religious community. 

In critiquing globalization and religion against the 
backdrop of September 11, it was necessary, we real
ized, to go beyond the confines of the present. Is it possi
ble to evolve a shared spiritual and moral ethic which 
could form the basis of a global transformation that will 
help create a just and compassionate civilization - the 
sort of universal civilization that globalization as we 
know it today is incapable of producing? This question -
the quest for an ideal - became the leitmotif of our 
Roundtable. 

It is pertinent at this point to ask: What is a shared 
universal spiritual and moral ethic? It is, simply put, a set 
of moral values, of ethical principles which are common 
to the human family. Peace and justice, equality and dig
nity, freedom and responsibility, honesty and integrity, 
modesty and humility, discipline and restraint, love and 
compassion are some examples of universal values 
which humankind holds dear. Right through history, re
ligion has been the major source of these and other 
moral values, just as it is the foundation of certain ethical 
principles, such as love of one's parents, respect for the 
family as the basic unit of society, and harmonious rela
tions with nature. 

Roundtable participants wondered how one could 
make these values and principles the essence of living in 
a situation where globalization, driven as it is by profits 
and power, seeks to transform the very character of the 
human person and human society. It is a pity that they 
did not probe this critical issue in depth. Instead, a lot of 
the discussion focused upon the negative aspects of glo
balization and the adverse consequences of religious 
bigotry and extremism. 

The inability to go beyond a critique of the injustices 
of the present and construct a new paradigm of global 
justice is a malaise afflicting all of us at this juncture in 
history. We know that a new civilization is an ll)Jperative. 
We are aware of the role that universal values and princi
ples embedded in religion can play in the great transfor
mation that we yearn for. But we are still groping in the 
dark on how these values can check the destructive con
sequences of globalization and usher in a new, just, com
passionate universal civilization. 
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Though the Roundtable failed to chart the way for
ward to such a civilization, it managed to adopt an action 
plan, The Permai Action Plan, which not only analyzed 
the ills generated by the globalization process but also 
enunciated goals that should be pursued by the advo
cates of change. These goals are outlined below. 

The Permai Action Plan 

1) To realize within oneself the importance of the in
ner transformation of the human being through prayer, 
meditation, reflection and introspection with the aim of 
strengthening her/his devotion to values such as per
sonal integrity, compassion for the other, respect for the 
environment, universal justice and global peace. 

2) To encourage the growth of, and disseminate infor
mation about, socially engaged inter-religious commu
nities and networks at the local level which bring to
gether persons of different communities who, animated 
by their respective spiritual and moral values, seek to 
understand the causes of injustices at both domestic and 
global levels, and, at the same time, try to propound just 
solutions. 

3) To express solidarity with other inter-faith net
works and organizations with similar objectives which 
have been engaged in strengthening bonds of under
standing and empathy among different religious groups 
for a long while. 

4) To organize multi-religious youth workcamps in
different parts of the world which will bring together 
women and men between the ages of 18 and 25 who will 
try to understand contemporary global challenges such 
as militarism and economic dominance while attempting 
to formulate responses to them guided by a commitment 
to spiritual values and ethical principles. 

5) To initiate, and to give support to, alternative media
in various parts of the world which will not only critique 
global trends but also offer ideas on alternative ways of 
approaching political, economic and cultural issues. 

6) To initiate an e-network of academics, social activ
ists, religious thinkers and practitioners, civil society 
groups and international organizations interestt'!d in the 
development of a shared universal spiritual and moral 
ethic. The aim of this network will be to periodically 
update members of new initiatives, activities and re
sources, and to provide members a forum for exchange 
of views and proposals. 

7) To hold talks, seminars and conferences under the
auspices of different civil society groups aimed at in-
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creasing public awareness of global injustices ranging 
from poverty and environmental degradation, on the one 
hand, to political authoritarianism and cultural homog
enization, on the other hand. At the same time, civil soci
ety groups, working together with various other institu
tions, should seek to strengthen the popular commitment 
to a just world. 

8) To undertake study and research into the applica
tion of ethics in the global economy, global politics and 
global culture so that values such as justice, compassion, 
equality and freedom can be concretized and institution
alized. 

9) To ensure that knowledge about the bases of social
justice and human dignity from an ethical perspective 
reaches the people through mass education and public 
campaigns. 

10) To defend any individual or group that is the vic
tim of discrimination, oppression or injustice regardless 
of their religious or cultural background. 

11) To establish multi-religious teams that will inves
tigate religious conflicts and act as mediation groups of
fering feasible solutions to the conflicts. 

12) To support the proposal initiated by JUST to es
tablish an international covenant for the protection of 
places of worship and sacred sites. 

JUST realizes that translating the 12 goals of the 
Permai Action Plan into reality will be an onerous task. 
For a start, it is concentrating on establishing a network 
of activists and intellectuals committed to the develop
ment of a shared universal spiritual and moral ethic. It is 
hoped that through the exchange of ideas within this net
work, some new thinking will emerge on how human
kind can strive towards the creation of a truly just and 
compassionate civilization. 

Finally, it is important to record, given the current in
ternational situation, that the Roundtable also adopted a 
unanimous resolution cautioning against a war on Iraq. 

Chandra Muzaffar 
Dr. Chandra Muzaffar, Malaysia, is President of the International Move
ment for a Just World (JUST). He is an author and editor of studies dealing 
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Malaysia: International Movement for a Just World, 1998) and Alterna
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Walter Dirks: A Witness Not to Be Forgotten 

The following is .an excerpt from a paper to honour the 
memory of Walter Dirks, a German Catholic who recog
nized from the beginning the great danger of the Nazi 
movement in Gennany. The paper was given at the Ger
man Studies Conference at McGill University in 1999 
and will be published in the conference proceedings, ed
ited by P.M. Daly and T.E. Goldsmith-Reber, under the 
title "Why Weimar?" 

T
he defeat of the German Empire in World War I af
fected all aspects of German culture, including Ger

man Catholicism. The transition of the Catholic Church 
from the Empire to the Weimar Republic has been called 
"the entry into the unwanted republic."1 This referred to 
the conservative Catholic voices, especially among the 
bishops, who were critical of the new, secular, demo
cratic society. At the same time, German Catholics 
greatly profited from the collapse of the Protestant Mon
archy, in which they had been treated as second-class 
citizens. The door was now open for full participation in 
the cultural and political life of the nation. As many 
thinkers and artists, carried by a new self-confidence, 
moved beyond what they called "the Catholic ghetto," 
German Catholicism was greatly enlivened by many 
creative cultural and spiritual currants. 

Attachment to the Monarchy 

Many bishops and leading lay Catholic spokesmen 
were attached to the monarchical principle and found it 
difficult to adjust to the new democratic republic. Some 
leading Catholics refused to accept the legality of the 
new Constitution. Cardinal Faulhaber's address at the 
Katholikentag of 1922 has become notorious. He said: 
''Woe to the State that does not base its legislation and 
juridical order upon the Ten Commandments and dares 
to create a Constitution without the name of God. The 
Revolution committed perjury and high treason: it bears 
a hereditary fault and is marked with the sign of Cain. 
This political upheaval may have brought some advan
tages for the Catholic population, but advantages cannot 
justify an evil deed."2 

There were Catholics at the Munich assembly who 
contradicted Cardinal Faulhaber, among them the young 

mayor of Cologne, Konrad Adenhauer. Still, conservative 
Catholic thought, in reaction to nineteenth-century liber
alism, repudiated the idea of popular sovereignty and 
defended monarchical authority, held to be ultimately 
derived from God. Even the Catholic party, the Zentrum,
strongly represented in the German parliament, was 
internally divided and thus unable to offer unanimous 
support for the new republic. 

Attachment to the Republic: Walter Dirks 

as a Young Man 

One of the important cultural events in German Ca
tholicism was the creation, in 1920, of the Catholic youth 
movement, called Quickborn, with its own review 
named Schildgenossen. This movement had a cert� 
affinity to the communitarian, anti-establishment and 
freedom-loving youth movement (Jugendbewegung)
which exerted a strong cultural influence among the 
young people of Germany. Quickbom differed from the 
dominant youth movement by a Catholic emphasis on 
obedience.3 Yet rethinking this concept, Quickborn de
fined obedience as the surrender to the set of Christian 
values, implying that obedience to legitimate authorities 
was appropriate only if they, too, were committed to the 
same values. The protest against the old order encour
aged by Quickborn expressed itself in different forms. 
For some young people it meant the entry into a spiritual 
and aesthetic existence indifferent to the norms of soci
ety, while for others it meant a conversion to social re
sponsibility and the promotion of justice and peace in 
the public order. The first trend encouraged aloofness 
from political issues, while the second one demanded 
critical involvement in the political realm. Walter Dirks, 
the subject of this paper, was an ardent member of 
Quickborn. This is where he acquired a Catholic spiritu
ality of faith and political responsibility, to which.he re
mained faithful during his entire life. 

What interests me in this paper is Walter Dirks' oppo
sition to National Socialism. After World War II Walter 
Dirks became a well-known political thinker and jour
nalist who founded, together with Eugen Kogon, a re
view of critical political thought, called Frankfurter
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Hefte, which also touched upon cultural and religious 
issues. What is much less known is that Dirks was al

ready a journalist in the 20s and 30s. 
From 1922 on, he worked at the newspaper, Rhein

Mainisclze Volkszeitung, published in Frankfurt, a pro

gressive Catholic daily that offered strong support for 
the new republic and defended social democratic values. 

Dirks also published in the reviews of the German 

Catholic Left, such as the review Deutsche Republik re

lated to the progressive wing of the Catholic party; 

Zentrum, the review Friedenskiimpfer representing the 

peace association of German Catholics (Friedensbund 

deutscher Katholiken); and the review of Catholic so
cialists (Rote Blatt der katholischen Sozialisten) 

founded by Heinrich Mertens.4 

Dirks' educational background was in philosophy, 

political science and theology. In his editorials and arti

cles he analyzed German society from a political, social, 
cultural and spiritual point of view. With his colleagues 

at the Rhein-Mainische Volkszeitung he became the great 

defender of democracy with much hope for the future of 

Germany. It was only after the September election of 
1930, when National Socialism made a sudden leap for

ward, that Dirks became pessimistic. 
Dirks' writings then turned to an analysis of German 

fascism and in particular "the German fascist coalition," 
by which he meant the classes, groups and communities 

that were likely to be attracted by Hitler's National So

cialism. He passionately advocated the creation of an 
anti-fascist coalition, the sustaining core of which was to 
be the collaboration between Catholics and the working 

class. His effort failed. After Hitler came to power in 

1933, the Rlzein-Mainische Volkszeitung was shut down. 
Two of the chief personalities associated with this paper, 

Friedrich Dessauer and Werner Thormann, decided to 
flee Germany. Walter Dirks stayed. After a few weeks in 

prison, he was released yet forbidden to write. 

Until recently Dirks' journalistic activity under 

Weimar was not well-known. Yet in 1990 all of his writ
ings were published in a collection of eight volumes, of 

which the first two contain the texts written in the 20s 

and early 30s.5 They are remarkable documents. Histori
ans write about the past with an awareness of what hap

pened afterwards; by contrast, contemporary witnesses 

offer social analyses and support political projects with

out knowing what the future has in store. Sometimes 

Dirks foresees what will happen with great clarity; at 
other times he is mistaken. Reading his texts written dur

ing the Weimar Republic is truly exciting.6 
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Catholics in the Weimar Republic 

In this paper I wish to present Walter Dirks' analysis 
of German Catholics in relation to the emerging Nazi 

movement. His major article on this topic was written at 
the end of 1930 when he made predictions that were 

eventually to become true. 
Writing for the Rlzein-Mainisclze Volkszeitung and 

several other publications in the 20s and early 30s, Dirks 
offered detailed analyses of current events which al

lowed him to make predictions about the likelihood of 

certain developments. In the 20s he observed the grow

ing integration of Germany into European society, Ger
many's gradual economic recovery, its outstanding cul
tural creativity, and the spread of critical socialist ideas 
among many thoughtful people. Yet after the elections of 

September 1930, at which the National Socialists made 

substantial gains, he became increasingly pessimistic. 
Over the months and years, he offered the readers of his 
paper a careful analysis of what he called German fas

cism, which included the Nazi Party as well as the 

classes and groups that had an affinity for certain aspects 
of National Socialism and that were likely to support it 

in the future.7 Dirks realized that Hitler's decision to ob

tain dictatorial power in Germany by legal means, not by 

revolution, obliged the Party to modify its ideology so as 
to appeal to wider sectors of the population. The only 

power that could halt the victory of the Nazis, Dirks ar

oued was the creation of an anti-fascist coalition whose 
e, , 

core would be the cooperation between Catholics and 

the working class, i.e. the Zentrum and the Social Demo

cratic Party, both renewed. 
This is the background for Dirks' article on Catholics 

and National Socialism, published in March 1931 in the 
socialist review Der Arbeiter. 8 In the first part of the arti

cle, the author demonstrates that, from a philosophical 

perspective, Catholicism and National Socialism are ir

reconcilable . He reports that the Catholic bishops, 
frightened by the outcome of the September election, 

decided to institute an organized opposition to the NS 
Party. The bishops of the ecclesiastical province of Co

logne began this initiative with a public statement de

claring that the ideology and practice of the NS move

ment were at odds with Catholic teaching. This was 
followed by similar statements made by the Bavarian 

Bishops' Conference and, soon afterwards, by the Fulda 
Bishops' Conference -which included the German bish

ops outside of Bavaria. The bishop of Mainz even de

creed that in his diocese members of the NS Party were 



to be excluded from receiving Holy Communion. This 
message was taken up in sermons given in the parishes 
and articles published in the Catholic press. 

The reason for this opposition, Dirks explains, were 
not based on a profound political analysis. The bishops 
wanted Catholics to continue in their support of the 
Zentrum, the Catholic Party. While the bishops had sym
pathy for patriotism and the stress on German identity, 
they were deeply disturbed by the atmosphere of hatred 
created by the Nazi ideology. Rosenberg's book, The 

Myth of the Twentieth Century, published in 1930, de
picted the NS philosophy as opponent and competitor of 
Christianity. The bishops were equally shocked by the 
idea advocated by Erich Ludendorff and Rudolf Lang to 
merge Catholics and Protestants in a single Church of 
the German People (deutsche Volkskirche), liberated 
from papal centralism, Christian internationalism, and 
respect for the Old Testament. In Dirks' judgment, the 
majority of Catholics were in agreement with their bish
ops. Catholics were ill ease with the revolutionary tone 
adopted by the leaders of NS Party and their lack of re
spect for traditional values and authorities. Only at the 
universities, Dirks observed, were Catholic students be
ginning to turn to National Socialism. 

Yet Walter Dirks did not stop at this obvious level of 
observation. A more careful analysis persuaded him that, 
under certain conditions, the Catholic population could 
easily become supporters of National Socialism. He of
fered two arguments for his pessimistic prognosis. 

Dirks was keenly aware that the NS ideology was as 
yet incomplete and flexible, and that Hitler's decision to 
achieve power by legal means obliged the Party to tame 
some of its radical ideas and make itself acceptable to 
wider sectors of the population. If the Party dropped its 
revolutionary tone and the anti-Christian proposals made 
by some of its intellectuals, the religious and cultural ar
guments against the NS movement offered by the bish
ops would lose a great deal of their force. Since the bish
ops did not have a political critique of the movement, 
they may themselves become impressed by the changed 
image opportunistically adopted by the NS Party. 

The changing of the image did in fact take place after 
Hitler assumed power in 1933 - in a dramatic manner not 
anticipated by Walter Dirks. Since Hitler wanted to live 
at peace with the Christian Churches, at least for the time 
being, he mentioned God and divine Providence in his 
speeches, supported the so-called German-Christians in 
the Protestant Church and agreed to enter into a 

Concordat with the Catholic Church - a step that the 
Weimar Republic had refused to take. Eugenio Pacelli, 
then the Vatican's Secretary of State, was so eager to ob
tain this Concordat that he overlooked the political phi
losophy of Germany's ruling party and urged the German 
bishops to withdraw their opposition to the new regime -
which they did, some of them with a heavy heart.9 

Dirks offered a second reason why he feared that the 
Catholic opposition to the NS Party might not be a last
ing one. In many of his articles Dirks had offered a criti
cal materialist analysis of German fascism, according to 
which the NS movement attracted the support of the 
middle classes whose well-being and hope for the future 
had been taken away by the inflation and by capitalism 
accompanied by a culture of competition. Dirks re
garded the NS movement as a pseudo-revolutionary re
volt of the petite bourgeoisie. While these classes were 
hurt by the economic crisis sparked in 1929 and the mas
sive unemployment that followed it, they were unable to 
recognize that democratic socialism was the only force 
that could create a more just society assuring the well
being of all. Joining the middle strata in support of the 
NS movement, Dirks continued, were two other groups, 
the peasants unappreciated by government and public 
culture, and the class of students and intellectuals fearful 
of remaining forever unemployed. Dirks believed that, 
for the great majority, the turn to fascism would be a de
cision taken in the hope of solving their material prob
lems - a total illusion, he thought, that would have terri
ble political consequences. 

Because the Catholic population belonged for the 
greater part to the middle strata and the peasantry, Dirks 
feared that they may well become supporters of German 
fascism, especially since the bishops offered only cul
tural and religious reasons for opposing National Social
ism and did not address the deeper economic and politi
cal issues. Dirks was also aware of a certain affinity 
between fascist political ideals and the Catholic values 
of order, authority and obedience. He also realized that 
the strong opposition to Soviet-style communism with 
its militantly anti-Christian stance tended to create 
among Catholics a suspicion even of democr�tic forms 
of socialism. 

These were the reasons why Dirks was not optimistic 
regarding the desperate attempt of Catholics associated 
with the Rhein-Mainische Volkszeitung to bring about an 
anti-fascist coalition uniting the Catholic community 
and the working class. 10 Religious and cultural opposi-
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tion to the NS movement was insufficient, Dirks be

lieved, if it did not tackle at the same time the material 

issues of people's personal and collective well-being. 

A Remarkable Witness 

In the early months of 1933, Dirks was heart-broken 

that his dark premonitions, written at a time when 

Catholics still opposed the NS movement, had turned 

out to be correct. He kept on writing critical articles in 

the Catholic newspaper, until it was closed down by the 

government in the summer of 1933. In his many articles 

critical of German fascism Dirks had mentioned in pass

ing that anti-Semitism was essentially unchristian, yet 

after the anti-Jewish boycott organized by the govern

ment in April 1933, he had the courage to publish an ar

ticle against the persecution of the Jews, in which he de

fended the continuing divine vocation of that 

first-chosen people - a theological argument almost un

known in the Christian literature of that time. 11 

Was German Catholicism under Weimar capable of 

tolerating Walter Dirks as an independent Catholic 

thinker and journalist with a socialist message? Let me 

mention, first, that Dirks was not alone. He belonged to a 

small network of Catholic intellectuals and political per

sonalities associated with the Rhein-Mainische 

Volkszeitung. 12 It was generally accepted that Rheinland 

Catholicism was more open and less unanimous than the 

Catholicism in other parts of Germany, especially Ba

varia. In this sense, German Catholicism was pluralistic. 

Moreover, Dirks' ongoing association with the Catholic 

youth movement resulted in many friendships with 
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priests and lay people deeply involved in the Catholic 

Church. Dirks himself remained faithful to the spirit of 

Quickborn: he retained an ardent spirituality rooted in the 

Catholic liturgy. While he and his newspaper were occa

sionally criticized by Catholic bishops and attacked in the 

Catholic press, he was generally recognized as a Catholic 

journalist speaking from within the Catholic faith. 

Gregory Baum 
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Book Notes 

Non-violent Soldier of Islam 

Eknath Easwaran 
Tomalis: CA: Nilgiri Press, 1984, 1999, 
274 pages 

This extraordinary biography of Abdul Ghaffar Khan, 
better known as Badshah Khan, was given to me by Tery 
McLuhan, a daughter of the late Toronto-based commu
nication guru Marshall McLuhan. This courageous 
woman spent over a decade in Pakistan as a journalist 
and filmmaker promoting peace in the East and a better 
understanding of Islam in the West. She is presently pro
ducing a documentary on Badshah Kahn. 

A second edition of the present biography was pub
lished in 1999 since its message has contemporary rel
evance. It deserves to be reread, especially in the context 
created by September 11, 2001, and its aftermath. 

Abdul Ghaffar Khan, born in 1890, was a devout 
Muslim, a public figure in India, a friend of Mahatma 
Gandhi, committed with him to the non-violent struggle 
for freedom and justice. Formerly a wealthy landowner, 
Ghaffar Khan (called Badshah Khan by his followers) 
handed his holdings over to his sons and dedicated his 
life to the service of God and his own oppressed commu
nity, the Pathan tribe. This tribe, known for its courage 
and violence, lived in the northwestern part of India, 
close the Afghan border. Since the British were fearful 
of a possible invasion from the Russian Empire across 
the northwestern frond.er, they tried to control the 
Pathans militarily and station their own troops in the 
frontier region. Yet the Pathans resisted. They carried on 
guerrilla warfare against the British for 80 years and in 
turn became the object of the most brutal and bloody re
pression exercised by the Empire in the whole of India. 

Reading the Koran and praying in this blood-stained 
:frontier province, Badshah Khan became committed to 

Reconciliation: Restoring Justice 

John W. De Gruchy 
Minneapolis: Fortress Press, 2002, 
255 pages 

Reconciliation has once again become a major theme 
in Christian theology, as Christians realize that their tra-

non-violence. He went to see Gandhi, fully embraced 
the principle of satyagraha or soul-force, and came to be 
known in India as the Frontier Gandhi. With an appeal to 
faith in the Divine will, Badshah Khan persuaded the 
proud members of his tribe to confront the British Em
pire with a non-violent army, an army without weapons, 
an army of Muslims committed to satyagraha. The Brit
ish refused to believe in the non-violence of the notori
ous Pathan tribe. First the soldiers taunted them, intend
ing to provoke them to violence; and when unsuccessful, 
the soldiers mowed them down with their guns. Badshad 
Khan spent many years in British prisons, often in soli-
tary confinement. 

When, after WW II, Britain decided to give up India, 
Mahatma Gandhi and Badshah Khan were strongly op
posed to the division of India into two countries, one 
Hindu and the other Muslim. They were committed to 
Hindu-Muslim friendship, yet they failed. In the massive 
violence that accompanied the division between India 
and Pakistan, the two spiritual leaders walked defence
lessly through the masses calling for peace. Gandhi was 
murdered because of his friendship for Muslims, and 
Khan spent years in the prisons of Pakistan because of 
his loyalty to Hindus and his demand for justice for the 
Pathan people. Badshah Khan died in 1988 at the age of 
98. He was loved by the people as a saint of God.

This exciting biography, furnished with many beauti
ful photographs, has a twofold contemporary relevance. 
First, it reveals that Islam is as internally pluralistic as 
all great religions and capable of inspiring a non-violent 
struggle for freedom and justice. Secondly, document
ing the violence and viciousness of the British Empire in 
Asia is important at this time when we observe a return 
to Western empire and imperial domination over people 
in Asia. 

Gregory Baum 

dition offers wisdom and insight for peoples who have to 
live together despite a long and tangled history of vio
lence and oppression between them. John De Gruchy of 
the University of Cape Town in South Africa explores this 
theme in-depth in this important and timely book. The 
Truth and Reconciliation Commission (TRC), set up in 

( continued on next page) 
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South Africa during Nelson Mandela's presidency, serves 

as the immediate backdrop and main empirical reference 

point for his study, which proceeds in three parts. 

De Gruchy begins by briefly tracing the history of 

social change in South Africa from apartheid to democ

racy, the involvement of different churches and theolo
gians in this, and the event of the Truth and Reconcilia

tion Commission. He then turns to the Christian 

tradition and traces how the gospel message of sinners 

being reconciled to God through Christ empowers and 

mandates Christians to seek reconciliation amongst 

themselves and with others. Reconciliation is something 

God effects that depends ultimately upon God's initia

tive, but it is also a way of life, a horizon of expectation 

that Christians are called to pursue. Hope born of what 

God has done in Christ motivates Christians to work for 

reconciliation in the face of seemingly insurmountable 

barriers, and in this way helps make it possible. 

De Gruchy then examines the role of religious faith in 

seeking reconciliation, looking first at what the Church 

has to offer as a place where reconciliation can happen 

and as an agent in the social process. He notes how the 

sacraments of baptism and communion can play a role 

here, by linking past memories and God's action in 

Christ with hope for the future in a way that can ac

knowledge the past without being bound by it. He then 

looks at how Jewish and Islamic religious traditions can 

also point towards and motivate the seeking of reconcili

ation between alienated peoples. 

In the third section, De Gruchy lays out the steps that 

lead towards reconciliation, noting that even though rec

onciliation always remains an on-going process, that 

still there are moments when it is experienced, if always 

ambiguously, within history, and that although reconcili

ation always happens concretely, between particular in

dividuals and peoples, that yet there are identifiable 

steps and processes that people in different situations 

can take to facilitate it. The process begins first of all 

with a space where the alienated parties can meet. Then 

comes meeting and listening to the other, truth telling by 

the various parties involved. There is no guarantee that 

this in itself will facilitate reconciliation, which typically 

involves confession, repentance and forgiveness in vari

ous ways. Yet reconciliation may begin to happen, if, in 

the process of truth-telling, the different parties open 

themselves up to the other, to their pain and loss, and, 

without surrendering their own identity, begin to experi-
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ence the other as making a claim upon them that begins 

to change their own self-understanding. 

As De Gruchy notes, events of reconciliation are al

ways ambiguous. While the TRC attracted international 

attention for the way it helped a divided nation begin to 

grow together, it also "let the vast array of beneficiaries 

of apartheid off the hook, and equally left the vast array 

of victims in the same condition as before." De Gruchy 

also discusses the tensions between reconciliation, which 

requires forgiveness and letting some things go at some 

point, and the struggles and demands for justice. Justice, 

in the sense of the end of systemic oppression, is neces

sary for reconciliation between peoples. But once struc

tural change has been achieved, the work of reconcilia

tion remains. De Gruchy points out that while cries for 

reconciliation may be premature, even ideological, when 

injustice remains, working for reconciliation may on oc

casion facilitate the overcoming of injustice. As he notes, 

the "TRC was, in fact, part of the compromise that made 

the transition to democracy [in South Africa] possible." 

De Gruchy observes repeatedly that while reconcilia

tion between peoples needs to be worked out politically 

and legally, the matters involved inevitably go beyond 

the juridical and political spheres. Religious acts of rec

onciliation can pave the way for political and legal rec

onciliation, but do not replace it. Conversely, there is a 

religious dimension essential to genuine reconciliation 

between individuals and peoples who have harmed or 

been harmed by each other, that goes beyond what is 
possible in the legal or political spheres. In events like 

the TRC, where the radical nature of evil was revealed in 

the recounting of horrific deeds, radical grace was also 

present, as some former perpetrators acknowledged their 

guilt, pledged themselves to repentance and asked for 

forgiveness, in some cases receiving it from families and 

friends of their victims. 

De Gruchy also argues reconciliation requires look

ing at the nature of the self, recognizing its relational 

aspects and how the 'other' makes an ethical demand 

upon one. At the heart of this is an understanding drawn 

from Bonhoeffer of the self as being in relationship, em

powered to accept oneself and others, to be reconciled 

and live in community with others, through God's action 

in Jesus Christ. 

Don Schweitzer 
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Religion and Humane Global Governance 

Richard Falk 
New York: Palgrave, 2001 
199 pages 

Interest in religion among social and political scien
tists is still rare. This remarkable book is an exception. 
Here is its first sentence: ''Nothing has shocked, angered 
and confused the modern, secular sensibility more than 
the return of religion to the mainstream of political life in 
an array of settings around the world." Pursuing intellec
tual concerns related to the United Nations, Richard Falk 
has written a number of books on the topic of global 
governance. Governance does not mean government! 
Governance refers rather to the development of laws, the 
interplay of institutions and the promotion of cultural val
ues that make peaceful international relations possible. 
This has been a concern of the United Nations (UN), even 
if powerful political actors have succeeded in undermin
ing its global mission. Yet even UN documents dealing 
with the social, economic and cultural factors that support 
peaceful global co-operation do not mention religion. 
What the UN recognizes is that global governance can be 
stable only if it is humane: only if it recognizes the human 
rights of persons and their communities and strives to 
overcome the structural inequalities that relegate groups 
of people to the margins. Falk's new book offers a collec
tion of essays on the place and role of religion in the 
search for humane global governance. 

In the first essay we learn that the original dreams of a 
pacified humanity on a universal scale were created by 
the world religions, even if the same religions also pro
duced movements of conquest and exclusion. A second 
essay describes the cull:u!.al movement of secularization 
in Europe, largely as a reaction against the religious 
wars; the spread of the secularizing movement to other 
parts of the world; and, more recently, the strong reaction 
against Western secularism in many countries of Asia 
and Africa. In the non-Western world, religion is exercis
ing an increasingly vigorous role. 

Another essay deals with the internal pluralism in the 
world religions: at one extreme the turn to a rigid interpre
tation of the tradition (fundamentalism), sometimes even 
blessing violent acts, and at the other the passionate in
volvement in community development, peacemaking and 
co-operation with outsiders. Between these two reactions 
lies the religious mainstream with its various trends. One 
essay analyzes the changes taking place in the relationship 
between religion and politics, as old patterns disappear 
and new patterns emerge. Falk pays attention to religious 

and cultural developments overlooked by most political 
scientists, who believe that they have no transformative 
impact on society. 

One essay, "Politically Engaged Spirituality in an 
Emerging Global Society," distinguishes between 
globalization-from-above, maneuvered by corporations, 
governments and international :financial institutions and, 
wrestling against it, the globalization-from-below pro
moted by social movements and community develop
ment projects. Some of the energy in the globalization
from-below is spiritual, grounded in religious or 
humanistic commitment. In this essay the activities and 
institutions of the faith and justice movement in the 
churches are described and honoured. The author argues 
that the spiritually-based involvement is important, even 
if at this time its effect is limited. Why is it important? 
Because without a spiritual regeneration, humane global 
governance is impossible. 

The last two essays deal with i) Hans Kting's project 
of bringing the world religions together to formulate a 
global ethic that each can follow, and ii) the lasting effect 
of Gandhi's non-violent social movement in India. 

The author is fully aware that the Western control of 
capital and resources in general and the American empire 
in particular pose serious obstacles at this time to the in
vention of a humane global governance. Yet since the 
growing inequality in the world creates restlessness 
among the marginalized and destabilizes even wealthy 
societies, scholarly research, social engagement and spir
itual practices in view of a humane global governance are 
of great importance. Falk's book will encourage many 
small groups, movements and centres that wonder 
whether their commitment to justice and peace is a point
less gesture or a realistic service offered to humanity. 

Reading Falk's distinction between globalization
from-above and globalization-from-below as a theolo
gian, I recall Saint Augustine's distinction between "the 
proud city" (the City of Man) guided by gre�d _and the 
lust for power and "the humble city" (the City of God), 
guided by love and co-operation. Augustine did not be
lieve that the great society could ever be good, yet he 
thought that the humble city could have an influence 
upon the great society, making it a co,pus mixtum, a bad 
society in which some good things happen. 

Gregory Baum 
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Beyond Secrecy BY BERNARD DALY

The Untold Story of Canada and the Second Vatican Council 
This is the first account of what Canadians contributed to Vatican II, the most signif
icant religious event since the 16th century and certainly the most important of the 
20th century. However, official participation by the Catholic bishops and others 
called to the Council had never been made public. This book recoros hitherto 
unknown work by Canadian participants in Vatican II. It brings new information to 
all Canadians and introduces younger Canadians to all that was at stake 40 years ago. 
2-89507-406-2, 240 pages+ 8 pages photos, $23.95Cdn

Fateful Passages 
The Life of Henry Somerville, Catholic Journalist 
BY JOSEPH SiNASAC, FOREWORD BY FR. STEPHEN SOMERVILLE 

3rd. in the Novalis' Out of the Ordinary Biography series. This first profile of Henry 
Somerville provides a glimpse into how one Catholic lay person, at a time when the laity 
were not known for leadership in the Roman Catholic Church, used his position as editor 
of The Catholic Register to promote social justice in Canada. This book fills a gap in the 
understanding of how Catholic social doc tine was spread in Canada in the 1930s, 1940s 
and 1950s and it sheds light on the often stormy relationship between the Catholic 
Church in Canada and left-wing political parties. Moreover, it profiles a singularly influen
tial lay Catholic who was the equivalent of the Protestant social gospellers such as JS 
Woodsworth and Tommy Douglas. 
2-89507-403-8, 5'/2" X 7'/2", 120 pages+ 8 pages b/w photos, $14.95 Cdn/$11.95 US 

Lost in Wonder Rediscovering the Spiritual Art of Attentiveness
BY ESTHER DE WAAL 

A major publishing event, Esther de Waal encapsulates her mature reflection on using 
the everyday circumstances of our lives - the restrictions and frustrations as well as the 
gifts and opportunities - as our very own way to God. A practical guide to nurturing a 
life rooted in wonder, simplicity, awareness and attentiveness to God. 
2-89507-464-X, Hardcover, 5" X 7 3/4" 160 pages, $23.95 Cdn
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