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Maritain Puzzled by Pius XII 

On February 12, 2002, Professor Michael Marrus, hon

oured historian at the University of Toronto, gave a lec

ture at McGill University in Montreal on the Vatican and 

the Holocaust. He focused his lecture on a letter of July 

12, 1946, written by Jacques Maritain to Giovanni 

Mantini, who at that time held a high post at the Vati

can's Secretariat of State. Since Maritain s letter is not 

well known, I have asked Professor Marrus 'permission 

to draw upon his research and write a short article 

based on his lecture. 

Maritain's Solidarity with Jews 

M 
aritain was one of the first Catholic thinkers who
was troubled by anti-Semitism in Western society 

and raised the question to what extent the Church and its 
theology were responsible for this. In 1937 he published 
the essay "L'impossible a:ritisemitisme" and a year later 
the book Les juifs et les nations. That his wife RaYssa 
was of Jewish origin may have given him a special sensi
tivity to the topic. As a democrat and defender of human 
rights, Maritain opposed fascism in all its forms and 
therefore supported the republican side in the Spanish 
civil war - while the great majority of Catholics stood 
behind Franco. In 1939, Maritain taught at the Pontifical 
Institute of Mediaeval Studies in Toronto, and after 
France fell in 1940 he moved to New York, where he 
became an unofficial ambassador for the Free French, 
supported the cause of General de Gaulle and enter
tained associations with Jews and other refugees in that 
city. In April 1945, de Gaulle named him the French am
bassador to the Holy See where he remained till June 
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1948. In Rome he became a friend of Giovanni Mantini, 

effectively the Pope's chief of staff, who regarded him

self as a student of Maritain and who had introduced 

Maritain's thought to Italy. 

In his letter of July 12, 1946,1 Maritain addresses 

Mantini as a friend, not as an ambassador. He pleads 

with him to submit an urgent appeal to Pope Pius XII. 

He "feels impelled as a Catholic to present this plea at 

the feet of the Holy Father, together with sentiments of 

filial and profound devotion." Maritain explains that he 

has been troubled for many years by the most savage 

hatred visited upon the Jews. "During the [recent] war 

six million Jews have been liquidated, thousands of Jew

ish children have been massacred, thousand of others 

tom from their families and stripped of their identity .... 

Nazism proclaimed the necessity to wipe the Jews off 

the face of the earth (the only people whom it thus 

wanted to exterminate as a people)." In his judgment, 

"among the many other crimes that have ravaged and 

debased humanity " this genocide was a "mysterious 

tragedy" that expressed "a hatred of Christ," targeting as 

it did "the people who gave to the world Moses and the 

prophets and from whom Christ himself came." 

Maritain then refers to "the tireless charity with 

which the Holy Father has tried with all his might to save 

and protect the persecuted," and to his "condemnations 

against racism that have won for him the gratitude of 

Jews and all those who care for the human race." Yet he 

continues. "What Jews and Christians need above all [at 

this time] is a voice - the paternal voice, the voice par 

excellence, that of the Vicar of Christ - to tell the truth to 

the world and shed light on this tragedy. This has been, 

permit me to say it, greatly lacking in the world today." 

Maritain recognizes that 

for very good reasons, and in the interests of a 

higher good, and in order not to make persecution 

even worse, and not to create insurmountable ob

stacles in the way of the rescue that he was pursu

ing, the Holy Father abstained from speaking di

rectly about the Jews and [from] calling the 

attention of the whole world to the iniquitous 

drama that was unfolding. But now that Nazism 

has been defeated, and the situation has changed, 

could it not be permitted, and this is the purpose of 

this letter, to transmit to the Holy Father the appeal 

of so many anguished souls and to beg him to 

make his voice heard? 
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It seems to me - and I hope that your Excellency 

will not see any presumption in what I am writing 

in all humility - it seems to me that this is a par

ticularly opportune moment for such a sovereign 

declaration of the thought of the Church. On the 

one hand the conscience of Israel is particularly 

troubled, many Jews feel deeply within them the 

attraction of the grace of Christ, and the word of 

the Pope would surely awaken in them echoes of 

exceptional importance. On the other hand, the 

anti-Semitic psychosis has not vanished - on the 

contrary, one sees that everywhere in America and 

in Europe anti-Semitism is spreading in many seg

ments of the population, as if the poisons issuing 

from Nazi racism continue to do their work of de

struction of souls .... 

Maritain notes that his appeal is "urgent"; he refers 

to "the part that many Catholics had in the development 

of anti-Semitism" both in the past, during the war, and in 

the present. 

Pius XII: Charity and Reticence 

Maritain wrote to Mantini on July 12. Four days later, 

on the 16th, he had an audience with the Pope. On that 

occasion, the Pope told him that he had "already spoken 

[on this issue]," and that he had done so "on receiving a 

Jewish delegation." 

A Jewish delegation had come to see the Pope on 

November 29, 1945. This was a group of70 Jewish refu

gees coming from German concentration camps who 

had asked for "the great honour of thanking the Pope in 

person for the generosity that he had shown when they 

were persecuted during the terrible period of Nazi-Fas

cism." The Pope's speech was published in Osservatore

Romano the next day. 

Your presence, Gentlemen, seems to us an elo

quent testimony to the psychological transforma

tions and the new orientations that the world con

flict has, in its different aspects, created in the 

world .... The abyss of discord, the hatred and the 

folly of persecution which, under the influence of 

erroneous and intolerant doctrines, in opposition 

to the noble human and authentic Christian spirit, 

have engulfed incomparable numbers of innocent 

victims, even among those who took no active part 

in the war .... The Apostolic See remains faithful to 

the eternal principles of the law, written by God in 



the heart of every man, which shines forth in the 

divine revelation of Sinai and which found its per

fection in the Sermon on the Mount and has never, 

even in the most critical moments, left any doubt 

as to its maxims and its applicability .... Your pres

ence here is an intimate testimony of the gratitude 

on the part of men and women who, in an agoniz

ing time, and often under the threat of imminent 

death, experienced how the Catholic Church and 

its true disciples know how, in the exercise of char

ity, to rise above the narrow and arbitrary limits 

created by human egoism and racial passions .... 

You have experienced yourselves the injuries and 

the wounds of hatred; but in the midst of your ago

nies, you have also felt the benefit and the sweet

ness of love, not that love that nourishes itself from 

terrestrial motives, but rather with a profound faith 

in the heavenly father, whose light shines on all 

men, whatever their language and their race, and 

whose grace is open to all those who seek the Lord 

in a spirit of truth. 

Maritain was deeply disappointed. On July 19, he 

writes in his diary: "Visite a Montini. Je lui parle des 

Juifs et de l' antisemitisme. Le Saint Pere ne les a jamais 

nommes. Conscience catholique empoisonne, il faut 

l' eclairer." Maritain appreciated that during the war the 

Holy See articulated its opposition to racism without 

naming anti-Semitism or the Jews, but he did not under

stand why even after the war the Pope still refused to use 

the word anti-Semitism, speak to Jews as Jews and ac

knowledge the relation of the contempt for Jews to a cer

tain Christian theological discourse. W riting to his 

friend Charles Journet, Maritain confesses that "he felt 

an absence of papal leadership on the Jewish question. "2 

Reflections 

Why do I think that Maritain's exchange with the Pope 

in 1946 is significant? It sheds light on the complex per

sonality of Pius XII. It confirms that he sorrowed over 

hatred, persecution and death inflicted by Nazi Germany 

upon innocent people and that he offered his help to 

them whenever this was possible. Maritain's exchange 

reveals that the Pope believed he had done his Christian 

duty. Yet we also learn from this exchange that Pius XII 

refused to reflect thematically on the experience of the 

Jewish people and on the contempt in which they were 

held in Western society. He addressed the Jewish delega-

tion in universal terms, recalling God's love for all hu

man beings and expressing the Church's respect for peo

ple beyond her borders. The only specific reference to 

Jews in the papal address was the claim that the Chris

tian law of love was more perfect than the law of the 

Mosaic covenant. Having announced to the world the 

divine summons to love and justice, the Pope had a clear 

conscience; at the same time he was unable to address 

the Jews as Jews, utter an explicit condemnation of anti

Semitism and acknowledge the Church's religious anti

Judaism. One has the impression that the Pope was in

hibited by the traditional orthodoxy, according to which 

the Jews had missed the boat of salvation in the first cen

tury and were in need of hearing the Christian truth in 

the present. Pius XII lacked a theology that would per

mit him to do what Maritain had asked for, namely to 

speak to the world of the pervasive contempt for Jews in 

Western society and to repudiate this hatred in properly 

Christian terms. Admittedly, such a theology was hardly 

available in the Church of that time. Jacques Maritain 

and Charles Journet were perhaps the only Catholic phi

losophers before 1946 who adopted a Christian ap

proach to the Jews that respected them as Jews and hon

oured their religious faith. Maritain's letter reveals that 

even he still longed for the eventual conversion of the 

Jews to the faith in Christ. 

I think Maritain's exchange with the Pope in 1946 

sheds light on the contemporary debate between histori

ans over the role played by Pius XII during WW II. 

Some scholars defend Pius XII as a man of great charity 

who had condemned racism, lamented the persecution 

of the innocent, and extended his help to great numbers 

of Jewish refugees. Other scholars judge him severely 

because he did not condemn the persecution of the Jews 

in specific terms or acknowledge the religious roots of 

anti-Semitism. These different interpretations do not 

seem to be in contradiction. If Pius XII, moved by 

Maritain's plea, had made a public declaration in 1946, 

he would have created a different image of himself. For 

such declarations we had to wait for the Vatican Council 

II (1962-1965) and the pontificate of John Paul II. 

Greg,oryBaum

1 A copy of the letter can be found in Les Cahiers Jacques Maritain 

(Kolbsheim, France) no. 23, October 1991, 3 1-33 and in La

Correspondance Jo11met-Maritain, ed. Pierre Mamie (Fribourg, Suisse, 
Editions universitaires, 1998) vol. 3, 917-920. 

2 La Correspondance Jo11met-Maritai1� vol. 3, 917-920. 
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A Declaration of American Catholics 
on the War Against Terrorism 

W
e are a group of individuals from Catholic institu
tions and religious congregations, as well as or

ganizations with ministries to the Catholic community, 
who have gathered together to reflect in the light of our 
shared faith on the attacks of September 11 and on the 
response of our government to those attacks. 

In their Pastoral Letter of November 14, entitled 
"Living with Faith and Hope after September llth," the 
Catholic bishops have reviewed our government's re
sponse to those events, particularly in declaring war on 
the presumed perpetrators of the tragedies in New York, 
Arlington, Virginia, and Pennsylvania. The bishops have 
called for dialogue among Christians and with other 
faith communities as a means to achieve peace. In that 
spirit of dialogue, we wish to comment publicly on the 
current crisis applying the principles the Pastoral Letter 
has raised. 

Living with Faith and Hope 

The bishops acknowledge and sympathize with all 
Americans in our national tragedy, sharing "the loss and 
pain, anger and fear, shock and determination" we feel at 
this time. They appeal to religious convictions as we 
seek answers and appropriate mechanisms of response 
to the horrors inflicted on the thousands of innocent peo
ple affected by the September 11 atrocities. 

We affirm and echo the bishops' outline of addi
tional areas of concern that need to be addressed in the 
aftermath of that fateful day. These include: the need to 
redefine security; the call for a Palestinian state and se
curity for Israel as the only way to bring peace to the 
Middle East; condemning the deadly use of sanctions 
against innocent populations in Iraq; calling on the U.S. 
to address terrorism in Sudan; pointing to our govern
ment's failures in helping development efforts to over
come the worldwide scandal of poverty; criticizing our 
alliances with countries which violate human rights; 
urging the U.S. to reverse both its predominant role in 
the international arms trade as well as the growing pro
liferation of nuclear, chemical and biological weapons. 
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The bishops also state that our country should promote a 
more effective, responsible and responsive United Na
tions organization. 

These observations by the bishops are welcome in 
a world which, because of its economic imbalances and 
propensity to violence, creates conditions for a breeding 
ground for the kind of unconscionable attacks that our 
nation suffered on September 11. Their call for prayer, 
fasting, teaching, witness, dialogue, service, solidarity 
and hope should be reaffirmed in all of our faith commu
nities struggling to respond to our own pain and that of 
all Americans. 

The War 

The principles of Catholic moral teaching make possi
ble, indeed demand, a judgment on the morality of our 
government's massive military response to the events of 
September 11. The bombing of Afghanistan which be
gan on October 7 and the war that continues unabated 
come under the same Gospel judgment as all of those 
realities which the bishops name so accurately as requir
ing resolution if our world is ever to be safe. 

It is unfortunate that some media interpreted the 
bishops as judging this military campaign to be "moral." 
Instead, what the bishops did was offer guidelines for 
making such a moral judgment. We wish here to apply 
those guidelines to the current 'War against Terrorism" 
as a way of inviting the entire Catholic community into 
further dialogue and deeper discernment. The serious 
restrictions which Catholic moral teaching has placed on 
warlike actions - the so-called "Just War Theory" - in 
practice rule out modem warfare, as Pope John Paul II 
pointed out in judging the Gulf War. We believe these 
restrictions also judge this war to be immoral, even 
though it appears to have just cause. For example, the 
strong moral requirement of immunity for non-combat
ants and the inadmissibility of indiscriminate attacks on 
innocent people are violated in the "collateral damage" 
suffered by innocent city dwellers in Kunduz, Kabul, 
Kandahar and elsewhere in Afghanistan. 



In addition, as the bishops' statement points out, 

the principle of proportionality must govern any nation's 

political and military decisions. In "Just War" parlance 

this means that the damage to be inflicted and the costs 

incurred by war must be proportionate to the good ex

pected by taking up arms. In our judgment over two 

months of daily bombings with aJl of their attendant hu

man and material costs, including tremendous military 

expenditures that rob from the poor, are not proportion

ate to our legitimate right to seek out and bring before an 

international court of justice those responsible for the 

September 11 attacks. 

It disturbs us, as well, that many of the effects of 

the bombing on non-combatants are withheld from the 

U.S. public by the military or a self-censored media. A 

report issued on December 10 by University of New 

Hampshire professor Dr. Marc Herold documents at 

least 3,767 civilian casualties in nine weeks of the U.S. 

air war upon Afghanistan. As Catholics convinced that 

each person is an equally valuable member of the human 

family, we know that the innocent Afghanis killed by our 

bombs are as important as the people lost in New York, 

the Pentagon and Pennsylvania. Both sets of victims 

point to the tragedy of what is happening in our world 

and to what our faith calls for in response. 

Another condition cited by the bishops for military 

action to be considered justified is the probability of suc

cess. While this is admittedly a difficult criterion to ap

ply, it is intended to prevent an irrational resort to force. 

The U.S. government's stated intention is to end terror

ism worldwide through political pressure and military 

force. To us it is clear that no country, even one as power

ful as the U.S., can successfully end terrorism by the 

warlike actions we are witnessing today. The over

whelming military response fuels anger and hatred, and 

serves to inspire new recruits to the causes espoused by 

those who commit acts of terror. Key is the need to ad

dress injustices and root causes that create the fertile soil 

in which disinherited and disillusioned people are re

cruited into terrorism. 

Another "Just War" principle demands that any 

military response must be a last resort - that all peaceful 

alternatives must be exhausted before a country may 

turn to war. It is clear to us that the interval between Sep

tember 11 and October 7, when the U.S. began to bomb, 

was used by our government to build an international 

coalition for a military response. The refusal to present 

evidence of Osama bin Laden's guilt to the government 

of Afghanistan and the immediate rejection of their offer 

to turn him over to a third country signified a clear re

fusal on the part of the U.S. to seek peaceful solutions. 

We are convinced that the attacks on U.S. cities 

and citizens constitute criminal acts to be dealt with by 

careful international police investigations. The perpetra

tors should have been sought out and brought to trial be

fore such a tribunal as the World Court at the Hague. 

While we join our voices to the global chorus condemn

ing many dimensions of the oppressive Taliban rule in 

Afghanistan, none of these justifies the military action of 

the United States, since it can in no way be considered a 

"last resort." 

We believe that these moral assessments demand a 

new direction in the worldwide response to terrorism. In 

addition we invite our bishops and all Catholics to re

think the "Just War" tradition and seek a new paradigm 

for judging questions of war and peace today. 

What follows are suggested steps to be taken in 

that regard, offered here to stimulate further reflection 

and discernment. It is our hope that voices might be 

raised at every level of our faith community in support of 

such steps, which we consider essential for achieving 

true peace. 

What Is to Be Done 

1. The bombing and the war against Afghanistan must

stop and no new theater of military action should

open. Let multinational police action replace these

military efforts to capture the perpetrators of the ter

rorist violence of September 11 and turn them over to

an international court.

2. The rhetoric of war should cease. Without doubt the

destruction done in New York, Arlington, Virginia

and Pennsylvania was massive. In fact, it represents a

grave crime against humanity, the crime of mass mur

der. The act bears a greater likeness to the terrible

crimes of international criminal networks than it does

to war.

3. For these reasons, we call on the executive and legis

lative branches of our government to support and

ratify the International Criminal Court. Failure to do

so represents a failure to establish an appropriate and

vital tool to address exactly these types of crimes.

4. Control of information has become a foremost

weapon of modem warfare. As people of faith, to

gether with all citizens committed to the truth, we de

mand an end to censorship in any form and under any
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pretext. We need alternative reliable sources of infor

mation, as well as the existing media establishment, 

asserting courageous leadership in pursuing the full 

truth. 

5. All the results of the bombing and other acts of war in

Afghanistan must be made known, no matter who is

responsible. The true extent of civilian casualties

must become public and as real to us as are the U.S.

casualties in the war.

6. We must see to the rebuilding of Afghanistan, which

will require a sustained commitment of support from

the United States. It is morally unacceptable for a

senior U.S. official to make public comments like,

"We're here to get these people. That's why we came.

Then we're leaving." The U.S. bears responsibility

for what we have done to Afghanistan. As the history

of the twentieth century has shown - including previ
ous U.S. government involvement in Afghanistan -

only a commitment to help devastated nations rebuild

a decent way of life for their people can prevent fu

ture wars and terrorism.

7. A just and sustained resolution of the conflict be

tween Israelis and Palestinians, so significant and

symbolic in the Arab world, requires immediate and

active engagement on the part of our country, along

with the international community. In their letter the

bishops make this point most emphatically.

8. Fear of terrorism is being used to create a climate in

which some of our Constitutional rights and liberties
are being threatened. Checks and balances set in

place by the Constitution are also being jeopardized.

We call on our Congressional representatives to pro

tect these rights and liberties in accord with their

sworn responsibilities to defend the Constitution of

the United States.

9. Greater focus needs to be placed on the larger context

in which these awful events occurred - massive pov

erty, discrimination and unjust global economic sys

tems. It would be of inestimable value for the cause of
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peace to establish a government commission to study 

the grievances that are manipulated by perpetrators of 

desperate attacks like that which we endured on Sep

tember 11. Broad consultation must be undertaken. 

As Catholics, we can draw on our international net
works of Catholic institutions, religious and mission

ary communities, and worldwide dioceses as valuable 

resources for important information and faith-based 

judgrnents regarding local situations across the globe, 

along with their partners in the larger interfaith com

munity and non-governmental organizations in the 

countries where they work. We need to listen to their 

voices and to the voices of the marginalized, the poor, 
and the victims of war and injustice whom our col

leagues in faith accompany. We need to call upon all 

of these resources as our partners in study and dis

cernment, and particularly in service of stopping a 

spread of U.S. military action to other countries. 

December 17, 2001 

A short list of names drawn from more than the 2600 

signers of the declaration: 

Judy Cannon, RSM, Leadership Conference of 

Women Religious; Stan De Boe, OSST, Conference of 

Major Superiors of Men; Tom Cordaro, National Coun

cil Chair Pax Christi USA; Kevin Francis Day, U.S. 

Catholic Mission Association; Marie Dennis, Vice 

President Pax Christi Intemational; James E. Hug, SJ, 

Center of Concem; Joseph Nangle, OFM, Co-Director 

Franciscan Mission Service; Janet Mock, CSJ, Execu

tive Director Religious Formation Conference; Sister 

Helene O'Sullivan, President Maryknoll Sisters; 

Kathleen Pruitt, CSJP, President Leadership Confer

ence of Women Religious; David Robinson, National 

Coordinator Pax Christi USA; Rosanne Rustemeyer, 

SSND, U.S. Catholic Mission Association; Aline Marie 

Steuer, CSC, President Sisters of the Holy Cross; Russell 

Testa, Director Center for Ministry and Public Policy at 

Washington Theological Union 



The Limits of Religious Liberty in France 

A
fter the suicides or murders committed by the Solar
Temple in 1994 in Switzerland and Quebec and in 

1995 in France, a strong wave of anti-cult sentiment, 
with some hysterical elements, moved through the 
French Republic. The parliament-established Commis
sion of Enquiry on Cults published a controversial report 
in 1996, entitled Les sectes en France, which made a 
clear distinction between "religions" and "cults." Reli
gions served the common good and enjoy religious lib
erty, while cults are obstacles to the common good and 
do not deserve the public support. The listed 172 "dan
gerous cults," which included spiritual movements re
spected in other European countries. 

The parliamentary report has been widely criti
cized. (See M. Introvigne, "The Campaign Against the 
Aumist Religion in France," Social Justice Research 12/ 
4[1999]365-375.) Sociologist do not accept a clear-cut 
distinction between religion and cult, nor - incidentally 
- between Church and sect. These concepts overlap: the
boundaries are ever shifting. Christians are keenly aware
that they were something of a cult within first-century
Judaism, something of a sect during the early centuries,
and only assumed the character of a Church after the
Constantinian Peace. It is no wonder that the Catholic
bishops of France were not pleased with the parliamen
tary report. If the characteristics of cults are indoctrina
tion, withdrawal from society, distinctive clothes, spe
cial dietary regulations, restrictions on free movement,
and separation from the family, then they apply perfectly
to the novitiates of Catholic religious orders.

Les sectes en France fuelled the anti-cult senti
ment in France, made people suspicious of all spiritual 
movements apart from the traditional religions, and en
couraged the press to pursue and investigate the groups 
designated as dangerous. One of the victims of the anti
cult campaign was a small monastic community, the 
Mandarom, located in southern France, which practised 
the Religion of Unity or Aumism. Awn is the sacred syl
lable recited in Asian religions, expressing worship and 
surrender to the Divine, related to the biblical Amen. 
Aumism was founded in 1967 by Gilbert Bourdin, a 
Catholic contemplative from Martinique, who had over 

many years received spiritual training from experienced 
Indian gurus. Aumism has about a thousand followers in 
France. The monastic community of the same faith in 
Ste-Lucie, Quebec, has no organizational tie to the 
French motherhouse, the Mandorom. 

The Aumist faith is expressed in liturgical prayers 
and an original spirituality that reflect the urgent con
cerns of contemporary society. Aumism embraces the 
spiritual truth contained in the world religions and ven
erates their founders and their saints. Since Aumism re
spects these religions, it does not intend to convert peo
ple initiated into contemplation in their own tradition. 
Rather, Aumism offers an entry into an intense prayer 
life to people who have not found contemplation else
where. The Aumist faith also has an ecological or cos
mic dimension. Because humans are divinely destined to 
be reconciled to the animal world and the natural envi
ronment, believers want to live close to nature, honour 
animals and eat vegetarian food. Aumism is opposed to 

- violence in any form. It stands for peace in today's plu
ralistic world, including peace among religions.

This new religion, tuned into contemporary issues, 
has chosen a curiously triumphalist language. Gilbert 
Bourdin first called his monastery the Association of the 
Knights of the Golden Lotus and later the Association of 
the Triumphant Vajra. He called himself Lord Hamsah 
Manarah and eventually saw himself as a messianic fig
ure for today's world. His monastic community, the 
Mandorom, erected several giant statues, including one 
of Jesus, and intended to shelter them in an enormous 
temple to be built at a later time. 

Perhaps it was the non-contemporary character of 
these manifestations that attracted the malevolent inter
est of the mass media. Several television programs cre
ated a negative image of this "cult" in all parts of France. 
People began to look upon its members as pot&ntial evil
doers. A number of individuals made it their special task 
to attack the monastic community, present it as a sinister 
cult and accuse Gilbert Bourdin of sexual transgressions 
based on problematic evidence. The monastery was 
raided more than once by the police, the giant statues 
were damaged, permission for building the temple was 
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withdrawn, and the founder was prosecuted in court. The 

public pressure upon the group of faithful was so heavy 

that Gilbert Bourdin fell ill and died in March 1998 be

fore he could clear his name. 

This peace-loving, contemplative community has 

been the victim of anti-cult hysteria. France has been 

unwilling to protect their right to religious freedom. 

Why did the suicides of the Solar Temple bring forth the 

persecution of this monastery in France while nothing of 

the kind occurred in Quebec? For historical reasons 

North American democracy includes a strong affirma

tion of religious liberty and respect for non-conformist 

religious movements. By contrast, France has inherited 

from the Revolution a rationalist tradition which claims 

universal validity, an intellectual legacy that creates little 

sympathy for cultural and religious pluralism. 

V" I urn t' II: 

From 1000 to The Re(ormatlon 
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Women and Christianity 
Volume II: From IOOO to the Reforniation 
BY MARY T. MALONE 

A major historical trilogy reclaiming the voices and contributions 
of Christian women. This volume explores the fascinating period 
of the medieval world, from 1000 to 1500, a time of enormous 
complexity. It highlights Malone's portrait of the extraordinary out
break of women's mysticism in the 12th and 13th centuries. She 
shows how women took control of their own spiritual lives and 
invented their own forms of institutional living for the furtherance 
of this new spirituality. 
2-89507-253-1, 304 pages, , 5 3;a" X 8 ';,"
$24.95 Cdn/$20.00 US

Women & Christianity 
Volume III: 

The Modem Age 
2-89507-182-9

Women& 
Christianity: 
Volume r: 
The First 
Thousand Years 

2-89507-178-0, 
258 pages, 
531•· X 8 11?, 
$19.95 Cdn / 
$13.95 us



The World Social Forum at Porto Alegre 

A
nother world_ is possible. Un autre monde est possi

ble. Un outro mundo e possivel. Un otro mudo es 

posible. The slogan was· everywhere- on the billboards 
of the city of Porto Alegre, on the buildings of the Catho
lic University, on the banners spread over the campus 
when, on February 1 to 5 of this year, 60,000 people 
gathered at Porto Alegre, the capital of Rio Grande de 
Sul, in southern Brazil. They came to participate in the 
Second World Social Forum (WSF), moved by the belief 
that change is possible and that the present state of injus
tice and war is actually reversible. 

Democracy in Porto Alegre 

It is no coincidence that the WSF was held at this time, in 
this place. On the same dates, in New York, heads of 
transnational corporations, together with political, eco
nomic and media leaders, were attending the World Eco
nomic Forum, an annual event usually held in Davos, 
Switzerland, and this year in New York. The groups that 
each year challenged the neo-liberal spirit of Davos 
moved their protest to Porto Alegre, largely because of 
this city's progressive government. The Workers Party 
(PT), in power in Porto Alegre since 1990, is a broad 
coalition ranging from the Catholic left to communists 
and trotskyists, including the trade unions of the Confed
eration of United Workers (CUT) and the Union of Lan
dless Peasants as well as socialist parties of various 
stripes. This coalition is the government of three Brazil
ian states and 200 towns and cities including Porte Alegre. 

In Porto Alegre, the administration has put democ
racy in practice by introducing a participatory budget. 
The people are consulted and vote directly on the alloca
tion of 40 per cent of the municipal budget. Meetings are 
held even in the poorest districts, and women and men 
vote on their preference: for instance, to build a road, 
construct social housing, or set up a nursery or health 
centre. Brazil is the country where the Catholic Church 
first endorsed the preferential option for the poor. Even 
if, since the 1990s, the bishops have stepped away from 
liberation theology, the Catholic liberation movement is 
today part of the PT coalition. The progressive govern
ment of Porto Alegre and its impressive experience in 

participatory democracy make it the ideal site for the 
convergence of people in search of a truly democratic 
society. 

The context of the World Social Forum was de
fined by several historical events: three decades of neo
liberal policies, the economic downturn since the sum
mer of 2001, the war in Afghanistan and the violent 
conflict between Israelis and Palestinians. The WSF was 
also marked by the traumatic events of September 11. In 
almost every workshop, speakers referred to the shock 
of that day that still reverb,erates from Wall Street to Af
ghanistan, passing through every country of the planet. 
People from all over recounted examples of restrictions 
imposed on civil liberties and growing intolerance to
wards refugees, immigrants and people who look differ
ent, all this linked to the war against terrorism. Is democ
racy being threatened? 

Inventing Democracy for the World 

For four full days, activists, intellectuals, theoreticians, 
trade unionists, some politicians, some Nobel Prize win
ners, from all continents, met to discuss and exchange, 
plan and strategize - united by their opposition to the 
globalization of neo-liberalism and its consequences. 
Each day had its theme: the production of wealth and 
social reproduction, access to wealth and sustainability, 
civil society and the public arena, political power and 
ethics in the new society. A few panels in front of large 
audiences, with translation in the four main languages, 
occupied the mornings; in the afternoon one could 
choose from hundreds of workshops in four languages. 
Most of the workshops were in Portuguese since people 
from all over Brazil took the opportunity to come and 
converse among themselves and with their international 
guests. 

One theme was recurrent throughout tJ:ie entire 
meeting: How can the gap between political institutions 
and civil society be closed? Is it possible to make the 
connection between community organizations and po
litical leaders? Speaker after speaker criticized the de
regulation of capital and called upon the State to assume 
its responsibilities, adopt progressive social policies and 
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play its role in the redistribution of wealth. The problem 

that remains unresolved is how the critics at the base can 

gain access to political power. People at the WSF be

lieved that the answer to this question will not come 

from the top - not from politicians, not even from politi

cal parties of the left - but instead from engaged citizens 

fed up with the growing income gap between rich and 

poor, men and women, North and South. These citizens 

object to the priority assigned to profits over the well

being of people and are unwilling to be left out of deci

sions made by non-elected bodies such as the World 

Bank, the International Monetary Fund and the World 

Trade Organization. 

The struggle for justice, democracy and peace 

takes different forms, but the people at the WSF showed 

a determination to stress what united them, rather than 

what divided them. There was a broad consensus regard

ing the cancellation of the debt for the poorest countries; 

the need for free migration to solve the problem of ille

gal immigrants; the preservation, restoration and im

provement of social services; the end to the privatization 

of common goods and services; respect of civil rights; 

and the improvement of the standard of living to assure 

people's dignity and to foster a non-violent climate in 

society. There was a will to innovate, not to imitate the 

old left, but to move forward to a different future. From 

the discussions and exchanges emerged a respect for 

cultural diversity and the possibility of alternative mod

els of economic development. 

Alternative Models 

The participants were told about a number of imagina

tive ways of running the economy and shaping society. 

Given the failure of capitalism, in its present neo-liberal 

form, to deliver basic needs to all human beings, what is 

urgently needed is the creation of new forms of produc

tion and exchange. Theorists and practitioners of a new 

"economy in solidarity" spent a morning demonstrating 

that an economy based on moral principles rather than 

profit and greed is not a far-fetched utopia. An important 

presentation was given by the sociologist Jean-Pierre 

Laville from the Centre de recherche et d'information 

pour le developpement et l' autonomie in Paris. Alterna

tive models of economic development were presented 

from various parts of the world. The Toronto-based Cen

tre for Social Justice held a workshop on the topic of 

"Democracy and Utopias: Political Power and Ethics in 

the New Society." From Kerala in India came the exam

ple of another form of participatory democracy that was 
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in fact similar to initiatives undertaken in parts of Brazil. 

Ecological groups and members of Native communities 

offered alternative ways of living, respectful of the envi

ronment. 

The Mood at Porto Alegre 

Large gatherings of this kind generate their own atmos

phere that in turn energizes the participants. Josianne 

Gauthier was a delegate from the Montreal-based head

office of the Catholic Organization of Development and 

Peace. She reported that the WSF was an environment in 

which she never felt on the defensive: on the contrary, 

she felt surrounded by people who, despite their differ

ences, were committed to common values. During those 

five days she found, like many others, a confirmation of 

her own engagement and an encouragement to keep go

ing. It was a good occasion for her to link with other 

Catholic organizations, local ones from different parts of 

Brazil and international ones such as Caritas, a Catholic 

network well represented at the WSF by spokespersons 

from a number of countries, including the United States. 

Between sessions on the campus or in the town, 

large crowds demonstrated in support of Palestinians, in 

protest over the situation in Argentina, against violence 

inflicted upon women, and in support of the Brazilian 

Confederation of United Workers (CUT) after it was 

raided during the night and had all its material stolen. 

The largest demonstration of all was in opposition to the 

Free Trade Agreement of the Americas. The atmosphere 

was festive, but the banners and slogans left no doubt as 

to the determination of the protesters. 

The euphoria of the closing session on the morning 

of February 5 did not prevent the North American par

ticipants from realizing that this extraordinary gathering 

was largely ignored in the American and the English

Canadian press, even if over 2400 journalists from 48 

countries were in Porto Alegre. With the concentration 

of the mass media on a limited number of topics, infor

mation about move_ments at odds with the mainstream is 

not easily available. Critically engaged people must rely 

on the Internet for better news coverage, but computers 

are not available to everyone and are out of reach for the 

great majority in the South. The WSF provided an op

portunity to hear of some bold social initiatives that are 

not reported in the news. Who had heard that the French 

journal Temoignages chretiens had organized a solidar

ity trip to the Gaza strip for 800 of its readers? Where 

else can one hear a testimony from the organizer of the 

Guatemalan Catholic workers in Rhode Island? 



Young People and Women 

One of the most uplifting aspects of the Forum was the 
great mass of young people: no apathy there, but con
stant ebullition. An architect designed the Carlos Guliani 
camp ground - named after the young activist shot by the 
police during the Genoa G& Summit of last year - for 
15,000 people. Sixteen thousand came. Among the mul
ticoloured tents, one could spot the makeshift shelter of 
the Landless Peasants. The Youth Camp had its own ra
dio station, media centre, stage for nightly music, and 
during the day those who did not attend the main events 
held their own workshops. One has to remember their 
particular situation: most of them were born in a world 
dominated by the neo-liberal ideology, and have never 
known the old Left. They are more spontaneously inter
nationalist and, as shown in Seattle, they trust their de
centralized networks more than large structured organi
zations. Perhaps it was because of their parallel forums 
that they were conspicuously underrepresented at the of
ficial events. 

The same criticism can be made regarding the un
equal representation of women. Official figures claim 
that 43% of registered participants were women. This is 
understandable considering that women have less access 
to funds for travelling and that many also have domestic 
responsibilities that do not allow them to leave for a 
week. Still, at the large sessions and on the hundreds of 
panels, they were vastly outnumbered. While there was a 
sensitivity to women's issues in most discussions, this 
failed to affect the organization of the events. Since this 
absence did not go unnoticed, one would hope that the 
situation will be remedied next year. 

As if to counter this poor visibility, women estab
lished their presence right from the start. On the first day, 
at the opening march, one could spot Peruvian women 
wearing the World March of Women t-shirts they had 
worn in New York last October. Banners from women's 

groups were in evidence. The slogan tu boca fundamen

tal attached to the picture of a red mouth was seen every
where during the five days: on banners, stickers and 
masks. The cryptic slogan "your mouth is fundamental" 
carried a twofold message: it is fundamental that women 
open their mouth and speak, and that they protest against 
fundamentalism. When a march against fundamentalism 
arrived at its destination, a hot-air balloon was released 
raising the message to the skies. This protest was di
rected at religious fundamentalism and all affronts to 
human rights in the name of God. But targeted was also 
market fundamentalism, the blind and stubborn commit
ment to neo-liberal globalization, despite its dehumaniz
ing consequences. This march organized by women pro
claimed for all to see that what is fundamental are 
people. 

In the midst of war and poverty, the denunciations 
of exploitation and injustices did not quell a spirit of op
timism that dominated the Forum. Hope was everywhere 
- not a naive or complacent optimism, but one founded
on involvement and action.

The World Social Forum of 2003 will be held 
again in Porto Alegre, but there is a strong move to ac
cept the invitation of the state of Kerala, in India, for the 
WSF of 2004. It is important that the social forum be 
held in the South since this is where-the consequences of 
the neo-liberal globalization are most acutely felt. Is the 
hope generated at Porto Alegre realistic? Is the Davos 
Economic Forum beginning to be worried about the 
growing success of the WSF? The power certainly rests 
in the hands of the economic elites and their institutions, 
the IMP, the World Bank and the WTO. What is hopeful 
is that their world program is now being challenged by a 
globalization from below that believes another world is 
possible. 

Andree Levesque 
Dr. Andree Levesque, a professor of history at McGill University, is pres
ently in active retirement. Her main field of research is alternative move

ments in society. 

.., 
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The Clash of Civilizations or Their Reconciliation 

S
amuel Huntington's The Clash of Civilizations and 

the Remaking of World Order (New York: Simon & 
Schuster, 1996) paints a frightening picture of the con

temporary world. The author depicts the West as uncer

tain, weak and endangered, threatened by aggressive Is

lam and nervously anticipating the growing economic 

power of China. For Huntington, the great civilizations 

are bearers of conflicting values and hence inevitably 
contradict one another. As they affirm their cultural and 

political identity, they are bound to clash, produce con

flicts and create wars. "Wars are rooted in the identity of 

peoples" (p. 352). Since Huntington's book made con

troversial policy recommendations for the United States, 

it deserves critical attention, especially after September 

11, 2001. 

Persuasive are the arguments offered by 

Huntington that since the end of Cold War, the major 

conflicts in the world are caused by the defence of col

lective identities. This was wholly unanticipated by Lib

erals and Marxists. Liberals believed that what moves 

people is economic self-promotion and Marxists held 

that people act to enhance the material condition of their 

economic class. Western observers were therefore puz

zled by the violent conflicts in Yugoslavia, the Soviet 

Union, and other parts of the globe where the defence of 

collective identities was the crucial issue. Because 

Huntington offers the reader a new key for understand

ing present-day conflicts, his arguments have a certain 

persuasive power. Many of his pages make fascinating 

reading. 

What are civilizations? 

According to Huntington, civilizations refer to larger 

entities than cultures. Civilizations are constituted by 
values, norms, institutions, symbols and ways of think

ing that include many cultures. Western civilization em

braces many different countries, cultures and languages 

that nonetheless share a common heritage and enjoy a 

certain unity. The same is true of other civilizations. 

While civilizations often go through phases of great crea

tivity, they may also suffer decline and degeneration. 

Many ancient civilizations have in fact disappeared. In 
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today's world, Huntington distinguishes seven civiliza

tions: Chinese, Japanese, Hindu, Islamic, Orthodox, 
Western and Latin American. Where does this leave Ko

rea? What place has Africa in this scheme of things? 

Questions of this kind reveal that Huntington's concept 

of civilization may not be useful at all. Yet he makes it 

central to his analysis. Civilizations, he argues, are 
grounded in a religion that remains "one of their central 

defining characteristics" (p. 47). 

Because of their distinct religiously based identi

ties, Huntington continues, these civilizations are at 

odds with one another: their values are different, they 

have divergent interpretations of human existence. 

While internally pluralistic, civilizations have bounda

ries; they do not overlap nor do they intermingle. They 
are destined, Huntington thinks, to remain apart from 

one another. They are competing entities, irreconcilable 

among themselves. As we shall see further on, this is his 

principal argument against multiculturalism. 

Yet we also read the following paragraph. "Civili

zations have no clear-cut boundaries and no precise be

ginning and endings. People can and do redefine their 

identities and, as a result, the composition and shapes of 

civilizations change over time. The cultures of people 

interact and overlap .... Civilizations are nonetheless 
meaningful entities, and while the lines between them 

are seldom sharp, they are real" (p. 43). 

Despite such occasional admissions, predominant 
in the book is the author's emphasis on the internal cohe

sion of civilizations and hence on their tendency to 

clash. Yet Huntington's discussion of the Latin Ameri

can civilization might have made him more tentative in 

his conclusions. For here he admits that the members of 

this civilization differ in their interpretation of it: some 

Latin Americans see their culture as affiliated to Western 

civilization, while others insist that the rich indigenous 
heritage makes it a civilization sui generis. All civiliza

tions, I would argue, are complex, multi-levelled cul
tural entities that can be read in various ways. 

Studying the historical development following the 

Cold War leads Huntington to conclude that the interac
tion of civilizations is shifting dramatically. He argues 



that the West is declining, while Islam is becoming dan
gerously aggressive and China is about to become a 
mighty force in the world. 

The Shifting Balance in the Clash of Civilizations 

At the beginning of his book, Huntington provides a set 
of global maps that show the' shrinking of Western civili
zation (pp. 22-27). The West has lost its colonies and has 
entered a phase of decline. Huntington admits that West
ern nations own and operate the international banking 
system; control all hard currency; provide the majority 
of the world's finished goods; are capable of massive 
military intervention; control the sea lanes; conduct 
most of the advanced technical research; and dominate 
international communications, the aerospace industry 
and high-tech weapons production (pp. 81-82). All the 
same, he argues, Western civilization is in decline. 

After the victory of the Cold War, the West, we are 
told, is exhausted. Most of its energies are now absorbed 
by its own internal problems, slow economic growth, 
unemployment, excessive government deficits, pollu
tion, the decline of the work ethic, low savings rates, so
cial disintegration, drugs and crime. The West has lost its 
rootedness in Christianity and thus suffers from the ab
sence of an ethical consensus. While Western civiliza
tion has been the bearer of humanism, individual free
dom, human rights and democracy, its population has 
lost confidence in this heritage, suffers from internal di
visions, and is increasingly unwilling to fight for these 
values. Huntington observes that "the willingness of 
other societies to accept the West's dictates or abide its 
sermons is rapidly evaporating, and so are the West's 
self-confidence and will to dominate" (p. 82). 

By contrast, other civilizations are awakening to a 
new cultural self-confidence which the author describes 
as "indigenization and the revival of religion" (p. 102). 
They are increasingly rejecting Western values and try to 
define themselves by drawing upon their own historical 
traditions, including the revitalization of their religion. 
Huntington focuses especially on two civilizational de
velopments: the Islamic resurgence and the economic 
success of East Asia, including China's as yet unrealized 
economic potential. He writes, "Muslims in massive 
numbers are simultaneously turning toward Islam as a 
source of identity, meaning, stability, legitimacy, devel
opment, power and hope" (p. 109). The book also deals 
with the transformations taking place in the other civili
zations. Yet I wish to focus on what Huntington regards 

as the Islamic threat to the West (pp. 209-219, 254-265). 
The root conflict between Islam and the West lies 

in their religion. "The causes of the ongoing pattern of 
conflict lie not in transitory phenomena such as the 
twelfth-century Christian passion [the Crusades] or 
twentieth-century Muslim fundamentalism. They flow 
from the nature of the two religions and the civilizations 
based on them" (p. 210). In his account of the history of 
Islamic-Western relations, Huntington discusses the 
competition between the two civilizations and their 
changing historical fortunes, clearly recognizing that in 
modem times Western empires have exercised power 
over Muslim cultural territories. Yet nowhere in the book 
does the author offer an extended reflection on Western 
colonialism. He concludes that today the increasing anti
Western rhetoric employed in Islamic countries has con
vinced the West of the presence of an "Islamic threat." 
He writes in his book published in 1996, "The United 
States has classified seven countries as 'terrorist states,' 
five of which are Muslim (Iran, Iraq, Syria, Libya, Su
dan); Cuba and North Korea are the others" (p. 216). In 
the quasi war between the two sides, "each side has capi
talized on its own strengths and the other side's weak
nesses. Militarily it has been largely a war of terrorism 
versus air power. Dedicated Islamic militants exploit the 
open societies of the West and plant car bombs on se
lected targets. Western military professionals exploit the 
open skies of Islam and drop smart bombs on selected 
targets .... During the fifteen years between 1980 and 
1995, according to the U.S. Defense Department, the 
United States engaged in seventeen military operations 
in the Middle East, all of them directed against Mus
lims" (p. 217). 

In recent decades, Huntington continues, the rela
tions of Muslims to peoples of other civilizations -
Catholic, Protestant, Orthodox, Hindu, Buddhist and 
Jewish - tended to be antagonistic. In many cases, espe
cially in the 1990s, they have resulted in violence. "The 
Muslim propensity toward violent conflict" is also sug
gested by the degree to which Muslim societies have be
come militarized (p. 258). 

What is the explanation for this recent develop
ment? History has shown, Huntington adrnits;that Islam 
has lived for long periods of time in peaceful relation
ships with members of other religious cultures. What 
then has happened? The author searches for several fac
tors. Is it the nature of Islam and its inability to honour 
the validity of other religious ways? Is it the Islamic way 
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of life that prohibits integration into pluralistic socie
ties? According to Huntington, these factors play an im
portant role. He is not persuaded by the explanation of
fered by Muslims themselves, namely that in the 
nineteenth and twentieth centuries, Western imperialism 
had subjugated the Islamic nations, humiliated them, 
rendered them powerless, and looked upon them with 
contempt similar to that of the Red Indians. That this 
extended humiliation is the cause of present-day resent
ment is, for Huntington, not a strong argument. 
Huntington assigns much greater importance to the ex
ploding birth rate among Islamic peoples that has pro
duced masses of young men for whom there is no em
ployment and who are angry with their societies for 
excluding them from a meaningful life. The author also 
thinks social instability and adventurous aggressiveness 
of several Islamic countries are due to the absence of 
what he calls Islamic "core states," i.e., large stable Is
lamic societies that provide models of peaceful social 
life and are able to support smaller societies in their 
search for social stability. 

In this situation Huntington calls for the renewal of 
Western civilization. The West has become soft, uncer
tain of its inheritance and unwilling to defend itself. It 
has become indifferent to the Christian tradition. We ob
serve family decay, increasing rates of divorce, illegiti
macy, teenage pregnancy, single-parent families, the 
weakening of the work ethic, the cult of personal indul
gence, a decreasing respect for learning, a general de
cline of scholastic achievements, and the spread of aso
cial behaviour sµch as crime and drug use. 

Huntington laments that in the name of 
multiculturalism, Western countries have permitted im
migrants from other civilizations to reject assimilation 
and retain their cultural heritage. He sees here a great 
danger for the United States. To impress the reader he 
publishes a map of the United States (p. 205) that shows 
for each county the percentage of the population that, in 
the year 2020, will be Black, Asian, Native Americans or 
Hispanic. America will no longer be itself. As "a cleft 
country" it will be weakened by disunion and internal 
strife (p. 305). 

The author does not tell us in detail what the 
needed renewal of the West entails, but his description of 
its present failure allows the reader to think that the ur
gent requirements are greater cultural unity, Christian 
revival, the Protestant virtues, the love of America and 
the defence of Western hegemony. The book can be read 
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as a learned treatise recommending American foreign 
and domestic policies from a right-wing Republican per
spective. 

Toward a Global Politics of Reconciliation 

Huntington's book has produced an important contro
versy among political scientists. Scholars associated 
with think tanks on global politics, often linked to the 
United Nations, have made alternative proposals. (See, 
for instance, Richard Falk,. On Humane Govenzance:

Toward a New Global Politics, Pennsylvania State Uni
versity Press, 1995.) In this article, I wish to offer a cri
tique of Huntington's book from a theological perspec
tive. 

1. What strikes the reader is that in his analysis of
the world situation, Huntington pays no attention to hu
man suffering. It does not seem to interest him that great 
masses of people, the majority in many parts, suffer 
from hunger, live in inhuman conditions, have no access 
to land for growing their own food, experience an in
crease of infant mortality and see their own longevity 
decrease. In Huntington's analysis, the oppressed and 
excluded do not appear. Huntington is not struck by the 
obscene maldistribution of wealth and power in the 
world. 

Despite his support for Christianity, the author 
seems to be unaware that concern for those who suffer 
was one of the principal themes of Christ's ministry. Je
sus expressed his solidarity with the poor, the unlettered 
and the despised. He was moved by their deprivation and 
exclusion. His miraculous actions healed the disturbed 
and the sick and multiplied loaves of bread to feed the 
hungry. In his parables he denounced the hard
heartedness of the rich and assured the poor that God 
was on their side. As a consequence, a social analysis of 
the world from a Christian perspective will pay special 
attention to the people humiliated and impoverished by 
society. 

2. In his study of the world situation Huntington
never mentions justice. His central political category is 
power. According to him, the great civilizations are com
peting entities that move through phases of decline and 
resurgence. Their interaction is conflictive, often gener
ating violence, especially when an expanding civiliza
tion clashes with one that is losing its vitality. The best 
world scenario for Huntington is an uneasy compromise 
among civilizations acknowledging and respecting their 
differences. Yet this compromise remains unstable since 



the religious cores of these civilizations are irreconcil

able. Politics is at best a balance of power. What the West 
must pursue, according to Huntington, is not a regime of 
global justice, but the renewal of its own creativity so as 
to protect its superior power. 

Despite his attachment to Christianity, Huntington 
seems to ignore the entire biblicaJ_ tradition demanding 
justice. The God who rescued the house of Israel from 

oppression in the land of bondage demanded justice 
within society and between societies. The classical He
brew prophets of seventh-century BCE made social jus
tice their primary theme. According to them, God is eter
nally intolerant of exploitation and oppression. They 
held that pursuing social justice and easing the burden 
inflicted upon the poor was a religious activity glorify
ing God. A social analysis of the world from a Christian 
perspective will focus on social justice and in doing so, 
articulate the structures of exclusion and oppression. 

3. Huntington's presentation of Western civiliza
tion as the bearer of personal freedom, human rights and 
political democracy is quite superficial. The humanistic 
values promoted by modernity had indeed some connec
tion with the ancient Hebrew and Greek traditions, yet 
they were at odds with Christian Europe as defined by 
the feudal order. The churches resisted the arrival of mo
dernity. At the same time, this modernity was a highly 
ambiguous historical project, advancing liberte, egalite 

et fratemite in the West while encouraging the conquest 
and the humiliation of peoples in the Americas, Africa 
and Asia. Huntington 's picture of the West is a delusion. 
European civilization has manifested an aggressivity un
paralleled in human history by invading other conti
nents, displacing and partially eliminating the local 
populations and claiming universal hegemony. We have 

always oppressed people whom we defined as outsiders. 
The decades of the nineteenth century when Britain per
fected its democratic institutions was also the time when 
Britain's colonial conquests were the most aggressive. 

Western society shares with Huntington a total 
lack of awareness of modernity's sinister side. Most 
Americans and Canadians are not aware of the tragic lot 
that their society has inflicted upon the Native Peoples. 
It is even harder for us to admit that the Holocaust be
longs to Western civilization. According to the profound 
remark of Walter Benjamin, every great civilization is at 
the same time barbarian. 

Despite his attachment to Christianity, Huntington 
does not pay attention to the biblical warning against 
self-deception and self-flattery. The biblical message 
summons us to acknowledge the sinister side of our per
sonal and collective existence, even as we are grateful 
for the truth, love and beauty that are also part of our 
personal and collective lives. Every civilization is caught 
in a spiritual drama, a wrestling between truth and false
hood, between love and hatred, between openness and 
closedness. Christian theology does not distinguish civi
lizations as "higher" and "lower": they are all both near 
to God and God-forsaken, in need of rescue and transfor
mation. 

4. Huntington's analysis of the civilizations that
constitute today's world leaves out of consideration the 
political and economic developments that have shaped 
the global society. He offers no serious study of Western 
colonialism. He does not recognize that the non-Western 
civilizations are today what they are in part because they 
have had to react to Western expansion. Contemporary 
Islam, to which Huntington pays special attention, can
not be correctly understood without taking into account 
the history of its domination by Western powers. The 
author does not notice that in their struggle against West
ern hegemony, non-Western civilizations often make use 
of ideas and weapons that are borrowed from the West. 
Because Huntington supposes that civilizations are his
torical entities sealed off from one another and develop 
only in reliance on their own inheritance, his analyses 
are unreliable and inadequate. 

A similar blindness prevents Huntington from 
studying the impact that the globalization of the free 
market system has on culture and society in the West and 
in non-Western civilizations. The available evidence 
shows the widening gap between the rich and the poor 
countries of the world and within each country between 
the rich and the poor. The structural adjustment policies 
imposed upon the poor countries by international finan
cial institutions undermine the subsistence economies 
that enabled the people in villages to survive in the past. 
Hoping for employment they now move into the city 
where they live in squalor, experience the disintegration 
of their spiritual inheritance, and become vietims of a 
new imagination produced by the advertisements of 
commodities. The redistribution of the newly created 
wealth, promised by the neo-liberal ideology, is not tak
ing place. 

Spring 2002 / 1 5 



Apart from the admiration for the successful capi
talist economy in the Far East, Huntington pays no atten
tion to the reaction of other non-Western cultures to eco
nomic globalization and the accompanying culture of 

consumption and entertainment. Because of its cultural 
impact, religious leaders in many parts of the world have 
protested against economic globalization and criticized 
the World Bank in particular for imposing structural ad

justment policies on their societies. This protest is cari
catured by the phrase "Jihad vs. McWorld." Still, the 

World Bank has taken these critical voices seriously and 
instituted the Word Faith Development Dialogue 
(www.wfdd.org.uk), through which it engages in ongo

ing conversation with the world religions. 

Why has Huntington paid no attention to the im

pact of liberal economic globalization on the non-West
ern civilizations? The reason for this is his refusal to re

flect on the cultural consequences of liberal capitalism. 
In his lament over the decline of Western culture, the 

weakening of the Protestant ethic and the spread of self

indulgence, he never asks himself whether this cultural 
development is related to the late phase of capitalism 
where the emphasis is no longer production, but on sell

ing produced goods, expanding the market, creating new 
needs and generating a culture of consumption. He does 
not ask himself whether the logic of the market has pen

etrated into people's private lives, making sex into a 
commodity and transforming even the marriage bond 
into a utilitarian relationship. 

5. Huntington's analysis of religions, including Is

lam, is inadequate. He focuses on their differences and 
does not ask himself what they hold in common. Only at 

the very end of the book does he raise the question 

whether the competing civilizations share certain values 

(pp. 318-320). Without consulting any research he 

quickly concludes that they hold in common only "a thin 

minimal morality." On the last but one page, we read a 

sentence for which the entire book has not prepared us: 

"Peoples in all civilizations should search for and at
tempt to expand the values, institutions, and practices 

they have in common with peoples of other civiliza
tions" (p. 320). 

What has become apparent in today's world is that 

the world religions experience internal tensions between 
two opposing trends, one towards ecumenical openness 

and the other towards the reinforcement of boundaries. 

While these trends have always existed, they have both 
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been intensified by the encounter with modernity. The 

"new openness" is a creative religious response to the 
aspect of modernity that has brought forth freedom of 
religion, civil liberties, respect for difference and the 
search for peaceful co-existence; and the "return to the 

boundaries" is the product of fear inspired by the aspect 
of modernity that fosters secularism and leaves no room 
for divinity. The conflict between ecumenical openness 

and fundamentalist withdrawal is well known in the 
Christian churches, yet it exists in all the religions, in

cluding Islam. At this time, as Huntington has docu
mented, the narrow trend has become strong. The Is

lamic thinkers who defend an open vision and honour 

religious pluralism tend to live in countries where Mus
lims are minorities. Yet it would be a mistake to neglect 

their thought. (I still remember the time when the Catho
lic Church's official teaching rejected civil liberties, in
cluding the freedom of religion, and when these ideals 
were only defended by Catholic intellectuals living in 

countries where Catholics were a minority.) 

The ecumenical current in the world religions is 

promoted by a good number of institutions. The World 

Conference of Religions for Peace, created in the 70s 

when the nations feared a possible nuclear exchange, 
brings together representatives of the world religions to 

promote co-operation and social peace. They humbly 
acknowledge that in the past their religious tradition has 
often legitimated injustice and violence, yet they also 

confess that the deepest and most authentic aspirations 
of their religion offer support for justice and peace. In 

the present situation, the religions hear a summons to 

stand together and become protectors of humanity 
against the forces of self-destruction. 

Over the last decade interreligious forums in sup

port of social peace and social justice have multiplied. I 

have mentioned the World Faith Development Dialogue 

including the World Bank which has revealed a remark

able ethical consensus among the religions, regarding 
economic activity, to be of service to society and to 

reach out in solidarity to the poor. Hans Kling has pro

posed the widely supported thesis that there will be no 
peace in the world unless the religions among them
selves learn to live in peace. The Parliament of Religions 

meeting in Chicago in 1993 has begun to formulate a 
global ethic, a project that has received the support of 

Pope John Paul II as well as the Geneva-based World 

Council of Churches. 



By neglecting the literature produced by these 

movements Huntington was able to propose the idea that 

the world religions share only a thin minimal morality. 

6. Huntington looks upon political and cultural de

velopments within the horizon of a conflictive vision of 

humanity. His perspective makes him aware of the non

reconcilable differences between civilizations, yet leads 

him to overlook the historical moments of dialogue and 

creative interchange among them. Yet if we study the 

same development within the horizon of an alternative 

vision of humanity, a horizon that anticipates reconcilia

tion, we become aware of the interactions and the 

communality among civilizations, despite their differ

ences. Peoples confronted with the same problems often 

learn from one another: their values and insights travel 

across boundaries. Religiously based civilizations, 

moreover, pass through similar phases in their encounter 

with the ambiguous phenomenon of modernity, includ

ing total rejection, enthusiastic surrender and, eventu

ally, critical openness. Seen from this perspective, Hunt

ington's argument that the conflicts of civilizations are 

produced by the irreconcilable nature of their religious 

values is not persuasive. The conflicts are more likely to 

occur because of inequality of power and prestige and of 

alienating structures derived from conquest and oppres

sion. 
*** 

Despite Huntington's attachment to Christianity, 

his perspective on humanity is not drawn from Christian 

sources. In the Scriptures, humanity appears as one, as a 

single family created by God in the divine image. Even 

human sin does not shatter this unity in the long run, be

cause God has promised to redeem the nations and offer 

them reconciliation among themselves and with their 

Maker. According to the utopia announced by the He

brew prophets, the time will come when "the nations 

beat their swords into ploughshares, and their spears into 

pruning-hooks" (Isaiah 2:4). Humanity's appointed des

tiny is what the Scriptures call shalom, a world commu-

nity pacified in justice. 
The emergence in recent decades of a "global con

sciousness" - an expression used by Pope Paul VI - has 

led the Churches to understand their mission in an inno

vative way as the promotion of justice, peace and recon

ciliation. After September 11, 2001, the Churches have 

defended Islam as a religion of peace and multiplied 

joint religious services with Muslims to foster 

interreligious friendship. John Paul II designated Janu

ary 24, 2002, as a day of prayer for peace. He invited 

representatives of the world religions to join him at As

sisi to express their mutual concern and to pray for peace 

among the nations. The churches support the efforts of 

secular groups and institutes that advocate, especially 

through United Nations, a new global politics that recog

nizes the intimate connection between justice and peace 

and favours a global governance based on co-responsi

bility, sharing resources and respecting civilizational 

differences. 

Gregory Baum 
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If the Church Stopped Saying "Don't" 

S
exual morality is at the heart of the crisis that has 
been shaking the Church since the 1960s, particu

larly in European and North American societies. This 

crisis reveals itself in particular through the decline in 

numbers of people going to church regularly, the dra

matic drop in the number of clergy and members of reli

gious communities, and the difficulty in passing on the 

faith to future generations. In Quebec, this situation con
trasts greatly with the strong religious mobilization of 

decades past. The crisis in the Church is part of a larger 

context, where major social and cultural changes have 

occurred; but it is also a result of decisions made by the 
institutional powers and by the faithful, especially in the 

area of sexuality, the relationship between the sexes, and 

procreation. 

In this area, the gradual evolution of standards and 

practices led eventually to a revolution. The liberaliza

tion of social mores during the 20th century reached its 

zenith in the 1970s. At the same time, the development 

and availability of new methods of contraception and re
productive technologies allowed people to separate 

sexuality, indeed parenthood, from procreation. Like
wise, the feminist movement and the gay movement 

called into question traditional relationships between 

men and women. 

We could say that the area of sex has drifted off, 

has detached itself from the forms of social regulation 

based on the opposition between what is good or bad, 

natural or unnatural, normal or abnormal. This kind of 

control yielded to self-regulated conduct, marked and 

informed by different fields. On one hand were the 

medical, biological or psychological fields; on the other 

were the liberation and emancipation movements rooted 

in the rights and freedoms of people. Consequently, all 

authoritarian language met with refusal and 

incomprehension. The Church favoured this kind of re

sponse in the area of sexuality. It began to forbid, in the 
name of apparently immutable principles. And yet, its 

moral doctrine around sexuality bas varied throughout 

history. For example, it was between the year 1000 and 

the beginning of the thirteenth century that the Church 

established and regulated the marriage of lay people and 
imposed celibacy on diocesan priests. 
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In Forbidding Mode 

During the last four decades of the 20th century, the 

Church's condemnation primarily fell on contraception 
and all that followed it, as if this logic, once begun, could 

not be stopped. In 1967, the papal encyclical Humanae

Vitae greatly disappointed Catholics for whom the Sec

ond Vatican Council had offered hope for some flexibil

ity in the Church's position on contraception. For the 

first time, effective means of family planning were avail

able, at a time when people began to be aware of the 

need for birth control on the global level. In vitro fertili
zation was also forbidden to Catholics, as were other re

productive technologies when they appeared. Besides 

these new condemnations, the Vatican reiterated older 

prohibitions. 
The voluntary interruption of pregnancy, which 

had become more practicable and less dangerous, was 

legalized - depending on certain conditions, including 
time restrictions - by several countries. The Church op

posed this. In the revised Code of Canon Law, adopted in 

1983, abortion always appears on the list of sins that lead 

to the excommunication of people who have procured 
one and those who have performed them. What's more, a 

discussion growing out of fundamentalist groups pre

sented abortion as the greatest sin and crime aoainst hu-
• 

I:> 

mamty. The Church reaffirmed, furthermore, on many 

occasions, that sexuality must not be expressed outside 
of marriage; extra-marital sex was forbidden, as were 

homosexuality and lesbianism. Despite the fragility of 

the institution of marriage, the principal of the indissolu

bility of marriage was maintained, and divorced Catho
lics who remarried_outside the Church were not allowed 

to receive communion. The Church refused to listen to 

any arguments about the obligation of priestly celibacy

from priests themselves or from lay people. The move

ment that favoured allowing women to join the diaco
nate or the priesthood was met with a categorical refusal. 

On the occasion of different interventions on the role of 

women in the Church and society, Pope John Paul II en

deavoured to give a modem spin to an old view of femi
ninity and of the relationship between men and women 

based on innate characteristics of each sex. 



A large number of lay people, priests and religious 
left the Church. Women in particular felt abandoned by 
the institution. Weren't they the first to be affected by the 
ban on contraception, assisted reproduction, divorce and 
remarriage? Women live out in their bodies and in their 
souls these existential dramas that theologians and 
canon lawyers debate with their words. Women give life, 
protect life, permit life to continue from generation to 
generation. How could they accept without sorrow the 
authoritative word that didn't take their thoughts or ex
perience into account? Faced with the impossibility of 
becoming deacons or priests, how could they escape the 
humiliation that accompanies exclusion? 

And yet, for a long time, women have been the 
foundation of the institution, its mooring in society. 
They transmit the faith in the family. They go to church, 
bringing their husbands and children. They give their 
time to pious or charitable works and support the social 
action of the institution. Religious women - the number 
of whom has always surpassed the number of priests or 
male religious -were the heart and soul of social, educa
tional and hospital services, sent out by the Church to do 
its missionary activity. In Quebec, the alliance between 
women and the Church made a profound mark on soci
ety and no doubt allowed society to survive. The French 
author Louis Hemon, in the last chapter of his classic 
book Maria Chapdelaine, spoke of "this voice of the 
country of Quebec that was half a woman's song and 
half a priest's sermon." Even today, the Church lives on 
thanks to women - the ones who stayed. 

The Era of Accommodation 

In spite of the crisis, women and men have stayed in the 
Church. Others will keep entering, but a new order of 
things has begun. With Humanae Vitae, a large number 
of practising Catholics entered the era of accommoda
tion, the end of which we cannot see. Most of the faithful 
who are at an age where they can procreate use contra
ception, which the Church has prohibited. They have 
sexual relationships outside of marriage: especially for 
young people, this goes without saying. A significant 
number of practising Catholics are divorced: some have 
remarried or are living common-law. Some are gays or 
lesbians. On the subject of abortion, opinions vary, but 
few women would throw the first stone at those who 
have abortions to avoid greater evil. In these conditions, 

each person must try to be reconciled to the 
unreconcilable, to find a way to quiet their scruples. Peo
ple work it out with God, with their conscience, some
times with a priest. 

Catholics who now stand outside the institution 
don't do things much differently. However, moral disso
ciation of all Catholics is not completely harmless. It 
contaminates faith and the spiritual life. Each person 
relativizes and interprets for their own use, notjust 
sexual morality, but all the teachings of the Church, Tra
dition and Scripture. They invent beliefs; they concoct a 
personal religion. At the other extreme, fundamentalists 
continue to impose what they believe to be the one truth 
in matters of faith or morals. In this way, Catholics -
those inside as well as those outside the Church - wan
der without points of reference. 

Over the past decades, the Church has articulated 
fundamental statements on human life. The Church has 
underlined the absolute dignity of life, its sacred charac
ter, the inviolable respect that it is due. The Church :has 
raised the profound stakes of the transmission of life, of 
human reproduction, of relationships between the sexes 
and between generations. Unfortunately, these state
ments lack credibility; their influence remains weak be
cause they are as self-serving justifications used to si
lence the opposition that they provoke. Relieved of this 
suspicion, the Church could participate fully in the re
flection and the debate on all these questions. The future 
of humanity depends on how these questions will be re
solved, but it seems impossible to raise any word or 
thought that addresses utilitarian considerations, indi
vidual rights or personal interests. If the Church stopped 
saying "don't," it could become fully engaged in the bat
tle to come over human life. It already raises awareness 
of the exploitation of nations and of the destruction of 
the environment on a global level. This route can serve 
as an example. As the depository of an inexhaustible 
treasure of wisdom, the Church can light the path of hu
manity by offering meaning and transcendence. People 
no longer accept the Church dictating their moral con
duct, especially in the area of sexuality. Thus, the 
Church must speak instead to their intelligence and their 
hearts, which make them free beings. .., · · 

Nicole Laurin 
Nicole Laurin is a Professor in the Department of Sociology at the Univer

sity of Montreal. 
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The Letters 
and Diaries of 
Etty Hillesum 

:r94:r-:r943 

As the 60th anniversary of Etry Hillesum 's 
death approached, the Etry Hillesum 
Foundation commissioned a new transla
tion and a complete edition, with explana
tory notes, of the body of writing of a 
young Netherlands woman caught in the 
Holocaust. Etty's writings reveal a young 
Jewish woman who celebrated life and 
remained an undaunted example of 
courage, sympathy and compassion. Her 
hard-earned insights are revealed in prose 
that is often strikingly beautiful, stripped 
of all pretence, revealing a beautiful spirit 
staring down unthinkable suffering and 
malice. And yet she rose above hate even 
as she wrote her final letters from the 
Westerbork internment camp. Aug /2002, 
2-89507-343-0, 816 pages, hardcover, $45.00

Words for the Inner Life 
BY ENZO BIANCHI 
A modem spiritual master's collection of "words 
for life". They name the realities of the Spirit; by 
giving each a name, Brother Enzo tells us, we take 
a first step towards knowing that which we name. 
These reflections and explorations center on such 
key words as Hope, Listening, Waiting, and in 
many guises: Prayer. Each reflection, each word, 
can be the starting point for an inward journey of 
spiritual development. 
2-89507-278-7, 140 pages, $15.95 Cdn / $11.95 US

Windows to the East 
EDITED BY MYROSLAW TATARYN AND }AROSLAV SKIRA 
ILLUSTRATED WlTH ICONS BY MARIANNA SAVARYN 
Published with the Prairie Centre for the 
Study of Ukrainian Heritage 
This book opens a window to the Eastern 
Orthodoxy. As a result of a "dialogue in charity" 
between participants of several churches, it presents 
both sides of the east-west dialogue between 
Christianity's two streams. Ecumenical and mutual
ly tolerant, these various perspectives are in agree
ment that "the Christian faith is fundamentally a 
religion of giftedness." 
2-89507-167-5, 276 pages, $24.95 Cdn / $17.95 US
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